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The rise of King David 
 

We ended last time with the rejection of Saul as king. The stage is set for a new king 
to be anointed. But who is this king going to be? Chapter 16 begins with the Lord's 
instruction to Samuel to go to Bethlehem and anoint one of the sons of Jesse. 
Samuel is reluctant to go, fearing that Saul will kill him (16:2). This is perhaps the 
first hint of Saul's jealousy that will become a dominant feature of the next few 
chapters, but we must not underestimate how difficult it must have been any way for 
Saul to accept there was someone else now anointed by the Lord to be king. 
 
So the sons of David are brought in. The first one Samuel sees is Eliab, and he is 
immediately impressed by his appearance. But as we have seen in the case of Saul, 
impressive appearance or height do not make the best qualifications for a king, and 
the Lord makes this lesson clear to Samuel in 16:7: 
 
Do not consider his appearance or his height, for I have rejected him. The 
LORD does not look at the things man looks at. Man looks at the outward 
appearance, but the LORD looks at the heart. 
 
Now it does happen that David has a fine physique (v.12), but this is not the decisive 
factor in the Lord's choice. David is young, and his occupation is to tend the sheep 
(v.11). This is a clear allusion to the fact that one day David will be appointed by the 
Lord as shepherd over the people of Israel, and right at the end of 2 Samuel, in 
24:17 it is striking that David himself refers to God's people as sheep (2 Sam 24:17).  
 
But how will David become king? Like Saul, David is anointed by Samuel. Like Saul, 
the Spirit of the Lord comes upon him. But David is in no position to take the throne. 
It is already occupied. In fact his first task is to enter the service of Saul who is being 
tormented by an evil spirit. So we have someone acknowledged to be a brave man 
and a warrior (1 Sam 16:18) who is called into service. It is hard at this point not to 
think of the greater Son of David who willingly made Himself nothing and became the 
servant of all. 
 
Yet the Philistine threat remains. As we have seen Saul should have tackled them 
when he was first anointed king (1 Sam 10:7). The courage and faith of Jonathan did 
lead to victory in one particular skirmish (1 Sam 14:1-23), yet even that victory was 
overshadowed by the disastrous oath Saul made about not eating that day. Here 
they are again right in the very territory of Judah, with the giant Goliath making fun of 
the Israelites. Saul's fear affects the whole camp and there is a general paralysis 
which prevents any effective counter-action. 
 
The story of Goliath is well-known, but it can be easy to miss the point of the tale. 
There is Eliab – the one Samuel nearly chose as king - who wrongly accuses David 
of being conceited and wicked at heart (1 Sam 17:28). There is Saul, paralysed by 
fear, who can only see David's inexperience (1 Sam 17:33) and who tries to dress 
David in his own armour (1 Sam 17:38). And there is David who alone frames the 
battle as a challenge to the Lord, and who acts out of faith (1 Sam 17:26, 45). The 
victory David wins over Goliath points forward to the greater victory he will win over 
the Philistines once he is anointed king over all Israel (2 Sam 5:17-27).  
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In winning this victory over Goliath, David confirms his fitness to rule. And two people 
in particular see this. The first is Jonathan who strips off his armour and gives it to 
David (1 Sam 18:1-3). This is not a homosexual act (!) as some revisionist 
commentators have suggested. Rather Jonathan sees that David is one chosen by 
the Lord, even though he himself is heir to the throne. Jonathan responds to David's 
election with love and humility, and he makes a covenant with him (18:2) to affirm 
the changed nature of their relationship.  
 
The second person who understands David's fitness to rule is Saul. His response is 
one of pure jealousy. If you want to see what jealousy can do to a person then the 
rest of 1 Sam 18 gives you the answer. 
 

 Saul tries to kill David directly (vv.9-10) 

 He gives David military command in the hope the Philistines will kill him 
(v.17) 

 When this fails, he demands a hundred Philistine foreskins as the price for 
his daughter in marriage (1 Sam 18:24) 

 
Each time Saul fails in his attempt, and jealousy gives way to fear, and hostility. His 
mental disintegration leads to increasing instability. First of all, he swears by the Lord 
he will not put David to death (1 Sam 19:6). Almost immediately afterwards, 
however, he tries to pin David to the wall again (1 Sam 19:9-10). David flees to 
Naioth, to where Saul dispatches a band of men to capture him. There is something 
ironic in the fact that finally Saul himself goes up to Naioth, and ends up prophesying 
in the Spirit. Previously when the Spirit came upon Saul at Gibeah, it was sign that 
Saul himself had been appointed king (1 Sam 10:9-11). Now the Spirit comes upon 
Saul precisely in order to prevent him killing the Lord's anointed (1 Sam 19:24).  
 
The stage is set for the final exit of David from Saul's court and the story of David's 
departure from Jonathan in 1 Sam 20 is one of the most poignant in the whole of 
Scripture. If you want to preach on the power of friendship, then here is your 
passage. In terms of the rest of the book, the key passage comes in verses 12-15: 
 
12 Then Jonathan said to David: "By the LORD, the God of Israel, I will surely 
sound out my father by this time the day after tomorrow! If he is favourably 
disposed towards you, will I not send you word and let you know?  
13 But if my father is inclined to harm you, may the LORD deal with me, be it 
ever so severely, if I do not let you know and send you away safely. May the 
LORD be with you as he has been with my father.  
14 But show me unfailing kindness like that of the LORD as long as I live, so 
that I may not be killed,  
15 and do not ever cut off your kindness from my family - not even when the 
LORD has cut off every one of David's enemies from the face of the earth. 
 
We note: 

 Jonathan's unswerving trust in the Lord, which serves throughout as a 
counterpoint to his own father's lack of faith. 

 A recognition that the Lord has chosen David in his father's place. 

 A request for David not to cut off his ancestors – which David later honours. 

 The insight that the Lord will grant David victory over his enemies. 
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From this point on David is a marked man, on the run. It's easy to treat 1 Samuel 21-
31 as a kind of Robin Hood adventure, with the goodies on one side and the baddies 
on the other. But I think there is a deeper point to these stories. David learns about 
kingship through testing and temptation. If you trace David's journey in a Bible atlas 
from Nob through to Adullam to Keilah to Ziph to Maon and finally to Ziklag you see 
that David journeys further and further south, towards the desert. The desert 
becomes the proving ground where David learns faith and obedience in the Lord. 
 
(Read Psalm 63:1-2) 
 
Let's focus in on some rather more specific lessons that David learns. 
 
First of all, there is the incident involving the priests at Nob (1 Sam 21-22). Jesus 
himself quotes David's taking of the consecrated bread as an example of mercy over 
legalism (Matt 12:4). Rather more immediately Ahimelech's act of leniency leads to 
his death. The fact Saul orders the death of the priests of the Lord (1 Sam 22:17) 
shows just how far he has strayed from the ideals of kingship. There can no longer 
be any middle ground between following Saul and following David, and David has to 
accept responsibility for Ahimelech's death (1 Sam 22:22). 
 
Secondly, there is the rather odd episode where David flees to Gath and feigns 
insanity (1 Sam 21:10-15). What do we make of it? I think it most telling that 
whenever David ends up among the Philistines the Lord disappears from the 
narrative. This will become an important point later. 
 
Thirdly, when David is down at the cave of Adullam, he forms around him a band of 
man who would later form the backbone of his army (1 Sam 22:1-5). At least one of 
the exploits of David's fighting men dates from this time (2 Sam 23:13-17), when they 
break through Philistine ranks to draw water from the well at Bethlehem. We notice 
also the first appearance of the prophet Gad and the fact David now has prophets 
advising him hints at his growing kingly role. His deliverance of Keilah from the 
Philistines shows that he is developing as a leader of God's people (1 Sam 23:1-6), 
and the presence of Abiathar, Ahimelech's son, as priest and advisor reinforces the 
impression he is forming a government in waiting.  
 
But meanwhile Saul is in hot pursuit of David. After divine intervention spares David 
from his hand in the desert (chapter 23) we come to chapters 24-26 where David 
learns more about the qualities of grace and mercy required of him as king. In 
chapters 24 and 26 David finds himself in a position to take Saul's life. David 
however refuses to lift a hand against him because he still sees Saul as the Lord's 
anointed. On both occasions Saul reconciles himself with David. And yet David 
knows that this reconciliation is only temporary. Each episode ends with Saul 
returning home, yet there is still no safe place for David.  
 
And between these two episodes there is incident involving Nabal, Abigail and 
David. The story in brief: Nabal the fool (for that is what his name means) refuses to 
show David's men hospitality. Without consulting the Lord, David swears to get 
revenge. Calamity is only avoided by the intervention of Abigail. What is remarkable 
is not only how Abigail intervenes, but also what she says to David in verses 26-31. 
Let's look in particular at verse 28: 
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Please forgive your servant's offence, for the LORD will certainly make a 
lasting dynasty for my master, because he fights the LORD's battles. Let no 
wrongdoing be found in you as long as you live. 
 
Abigail's words prepare the way for Nathan's prophecy in 2 Samuel 7. Abigail goes 
beyond recognising David as the Lord's anointed, to seeing him as founder of a 
dynasty. Her concern is not only to avoid bloodshed now, but to ensure David is free 
of guilt and so fit to fulfil his role.  
 
As it turns out, Nabal is instead struck down by the Lord, and David learns an 
important lesson in the way the Lord vindicates his cause. The episode ends with 
Abigail becoming another wife to David. While this might have been customary at 
this time, there is no example in the Old Testament where polygamy produces a 
happy outcome, and as we shall see, the example of David is no different. The 
question of David's numerous wives will in the end lead to a protracted struggle for 
the succession. 
 
However at this stage David still has much to learn about practical faith and trust in 
the Lord.  After again sparing Saul's life in chapter 26, we find David back in Gath, in 
Philistine territory. The upside is that Saul no longer pursues David (1 Sam 27:4). 
The downside is that David ends up becoming a kind of lawless bandit, carrying out 
raiding operations from his new base in Ziklag and destroying everything he captures 
in order to avoid any prisoners informing on him. The Lord is once again 
conspicuous by His absence in this chapter.  
 
The end result is that at the start of chapter 29 David ends up marching out with the 
Philistine armies against Israel. It is the Philistine commanders themselves who see 
the problem with this situation and dissuade the king of Gath from taking David along 
with them. It is hard to know quite what to make of David's words in verse 8: Why 
can't I go and fight against the enemies of my lord the king? Either he was 
secretly planning to turn against the Philistines in the heat of battle – but this is not 
suggested by the text – or he really had pledged loyalty to the Philistines. In some 
ways this is the lowest point of David's journey towards becoming king. It's an object 
lesson of what happens when we put ourselves in the place God doesn't want us to 
be. 
 
Events seem to go from bad to worse when David returns to his base in Ziklag in 
chapter 30. For his camp has been raided by Amalekite and all the women and 
children have been carried off. The men who are with him are talking about stoning 
him. And yet, and yet … it is precisely at this point David turns back to the Lord and 
finds strength in Him. Abiathar the priest of the Lord is back in the picture and David 
enquiries of the Lord as to whether to pursue the raiding party. It is as if David 
suddenly regains the capacity to lead. The raiding party is destroyed, and the 
plunder restored.  
 
Not only that, but David proves convincing proof of his prospective kingly authority. 
When some of his men refuse to share the plunder with those who fell by the 
wayside David replies: No, my brothers, you must not do that with what the 
LORD has given us. He has protected us and handed over to us the forces that 



 

5 
 

came against us. Who will listen to what you say? The share of the man who 
stayed with the supplies is to be the same as that of him who went down to the 
battle. All shall share alike. And the writer of the book adds David made this a 
statute and ordinance for Israel from that day to this. David is at last ready to 
take on the task for which he has been anointed. 
 
Of course, David's removal from the main action also means he is far away from the 
final showdown between Saul and the Philistines. Saul's unfitness to govern is 
demonstrated once and for all in chapter 28, in the famous episode concerning the 
witch at Endor. Nothing illustrates more poignantly how lonely and isolated Saul has 
become. The narrator returns to Saul in 28:3 by repeating the information given at 
the start of chapter 25, that Samuel is dead. Even though Saul and Samuel had long 
since parted, Saul still looked to Samuel as the source of spiritual authority in the 
land. Where else can Saul turn to? He tries to enquire of the Lord, but there is only a 
deafening silence, as verse 6 tells us: He enquired of the LORD, but the LORD did 
not answer him by dreams or Urim or prophets. The Lord's rejection is complete 
– perhaps not too surprising when you consider Saul arranged for the massacre of 
the priests of Nob (chapter 22) and was only stopped from attacking the prophets at 
Ramah by the divine intervention of the Holy Spirit (chapter 19).  
 
So what does Saul do? His final attempt to find guidance in many ways sums up 
Saul's character. On the one hand, he has – at least, officially - expelled all the 
mediums and spiritists from the land (v.3). On the other, he turns to a medium in 
Endor for advice (v.7) and when the medium proves hesitant swears: As surely as 
the LORD lives, you will not be punished for this. Outwardly he looks impressive 
and seems to do the right things. That's why he was chosen as king. But inwardly 
there is an attitude of rebellion and disobedience. The result – as the spirit of Samuel 
tells Saul – is that he will be killed and the nation defeated.  
 
The stage is set for the final short chapter of 1 Samuel, chapter 31. Saul's three sons 
are killed. Saul is critically injured and when his armour-bearer refuses to kill him, 
takes his own life. The Philistines' triumph seems complete. They spread the news in 
their temples. It looks as if their gods have finally triumphed. 
 
Yet there is one small ray of hope. The men of Jabesh Gilead courageously come 
and take down Saul's body from where it has been fastened, on the walls of Beth 
Shan, and ensure that his bones are given a proper burial. Jabesh Gilead was the 
place where Saul first demonstrated his kingship by defeating the Amalekites. His 
burial there is perhaps a reminder of what could have been. 
 
Meanwhile while the Philistines are rejoicing, there is a new king in waiting. His 
name is David, and it is with him that the second book of Samuel opens. Picture the 
scene; David is in Ziklag recovering from their pursuit of the Amalekites. He and his 
men are exhausted, maybe some are wounded. They know the Philistines and the 
Israelites have met in battle, but they do not know the outcome. You can imagine 
there is a tense atmosphere around the camp, despite the victory. 
 
Then of all people an Amalekite appears. He boasts that he has killed Saul (v.10) – 
even though we know from the previous chapter this isn't what really happened. He 
calls David my lord. Perhaps aware of David's recent victory he is trying to curry 
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favour and ensure that he himself is spared. If so, then he badly misjudges the 
character of David. Despite all the hardship and persecution David has suffered at 
Saul's hands, David knew Saul was still the divinely appointed king of Israel. When 
David had been presented with the opportunity to kill Saul, he had twice spared 
Saul's life, knowing him to be the Lord's anointed (1 Sam 24:6, 26:11). In David's 
eyes Saul's death was both a personal and a national tragedy. The response of 
David and his men is to mourn and to weep (v.11) and to slay the Amalekite who 
boasted of killing him (v.16). David's focus is not on any personal advantage he 
might obtain from this news, but on the tragedy that has befallen Israel in general, 
and Saul and Jonathan in particular. Hence the extraordinarily poignant and personal 
lament that follows. 
 
So how is David to proceed from this point? He begins by enquiring of the Lord, and 
at His advice, establishes a base at Hebron, in the tribal territory of Judah. Just as 
Samuel privately anointed David as king several years previously in Bethlehem (1 
Sam 16:13), so David is now anointed publicly by the men of Judah (2 Sam 2:4). Yet 
this is still a long way short of becoming the king over all Israel. There is another 
king, the son of Saul, Ish-bosheth, appointed by the commander of the army and his 
uncle, Abner. Who then will triumph, the king appointed by God or the king appointed 
by men? 
 
In the end it turns out to be not much of a contest. I'm not going to go through 
chapters 2-4 in detail, except to point out that here we are introduced to one of the 
central characters of David's reign, Joab. We've already met Abishai who is 
introduced as the brother of Joab in 1 Sam 26, as if Joab was already well-known as 
the commander of David's army, but here we begin to see him in his own right.  
 
Joab is a complex, flawed character who deserves careful study. In chapter 2 after 
an initial skirmish in which all the protagonists kill each other, the men of Judah 
defeat the men of Israel and put them to flight (2 Sam 2:13-17). The three brothers 
Joab, Asahel and Abishai pursue Abner. Asahel is the quickest and Abner reluctantly 
kills him only when Asahel refuses to give up the chase (2 Sam 2:23). But Joab and 
Abishai continue their pursuit until Abner appeals to Joab to stop pursuing their 
fellow Israelites. 
 
In chapter 3 Abner goes over to David when Ish-bosheth accuses Abner of sleeping 
with Saul's concubine, in other words claiming Abner is making a bid for power. 
Abner's response is telling: May God deal with Abner, be it ever so severely, if I 
do not do for David what the LORD promised him on oath and transfer the 
kingdom from the house of Saul and establish David's throne over Israel and 
Judah from Dan to Beersheba. Although Abner has been leading the armies of 
Israel and is himself a Benjamite, not even he can deny the promises the Lord has 
made to David.  
 
So Abner goes over to David, and as proof of his loyalty brings with him David's first 
wife, Michal, the daughter of Saul. He also begins to negotiate with the elders of 
Israel the orderly transition of power. But all this cuts no ice with Joab. He suspects 
Abner of treachery and then arranges to meet him in order to murder him (2 Sam 
3:27), so avenging the death of their brother. David arranges the funeral so that it 
becomes clear he has had no part in Abner's death, but the end of chapter 3 is 
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telling: And today, though I am the anointed king, I am weak, and these sons of 
Zeruiah are too strong for me. May the LORD repay the evildoer according to 
his evil deeds! (3:39) 
 
We know from 1 Chr 2:16 that Zeruiah is the sister of David, but this family link is not 
made explicit in the books of Samuel and Kings, or used as an excuse for their 
dominance. Whereas Chronicles presents an idealised account of David and 
Solomon to encourage those who had returned of the exile, Samuel and Kings do 
not fail the complexities involved in seeking to rule over God's people.  
 
Of course there is still the question of what to do with Ish-Bosheth. Two sons of 
Rimmon, Recab and Beerah think they have the answer. They assassinate the king 
while he is sleeping and bring his head to David to Hebron. As David makes clear, 
they clearly had not learnt from the way he dealt with the Amalekite messenger at 
Ziklag, and they pay with their life. Meanwhile Ish-bosheth is buried with Abner in 
Hebron. The story of King Saul has come to an end and at last David is ready to be 
declared king of Israel. 
 
There is a clear and careful progression of events in chapters 5 to 7.  
 
First of all, David is anointed as king for a third time (5:1-5). The words spoken to 
David at Hebron is significant. David's kinship with all the tribes of Israel is affirmed 
(5:1). David's calling as the chosen one of God is recognised. Most importantly of all, 
David is identified as the shepherd of the people. The term "shepherd" has of course 
a rich Biblical history, but we mustn't overlook the fact it was a term other Ancient 
Near-Eastern rulers applied to themselves. David's designation wasn't unique, but 
the quality of his rule was, derived from the very promises and character of the Lord 
Himself.  
 
And as we might expect, David's anointing is confirmed by a covenant (v.3). (Quite 
why the NIV uses the word "compact" here at this point is anyone's guess). We don’t 
know exactly what were the words of the covenant, but it might be assumed that it 
made reference to the stipulations of Deut 17:4-10, and the regulations of kingship 
Samuel wrote down for Saul in 1 Sam 10:25. More important to note is the fact it is 
the king who makes the covenant with the people, not the other way round – a clear 
foreshadowing of a New Testament theme.  
 
Secondly, Jerusalem is conquered and established as the city of the king (5:6-16). 
Why Jerusalem? A variety of reasons suggest themselves: 
 

1. Jerusalem was politically neutral, as it had not yet been conquered by the 
Israelites. 

2. Although Jerusalem was assigned to the tribe of Benjamin (Saul's tribe), it 
also bordered on the territory of Judah (David's tribe) – see Josh 15:8, 18:28. 

3. It also made a natural place for a fortified city. We have in 5:7 the first 
reference in the Bible to Zion, the city of David, which at this stage describes 
a stronghold within Jerusalem itself.  

 
Once Jerusalem is captured, David begins to build up the area around Zion. He 
builds a palace, and this is the beginning of an important relationship with Hiram that 
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will bear fruit when Solomon builds the temple. We also note – despite the words of 
Deut 17:4-10 - that David acquires yet more wives and concubines, and it is perhaps 
significant that even as David acquires Jerusalem we have the first reference to 
Solomon (2 Sam 5:14). 
 
Thirdly, David affirms his kingship by defeating the Philistines (2 Sam 5:17-25) – 
something Saul should have done when first anointed king. As we have already 
seen, it is significant that David and the men carry off the Philistine idols (2 Sam 
5:21) – a sign that the Lord is the one true God who gives victory to His people. And 
indeed the writer of the book makes it clear that the Philistines' defeat was 
specifically accomplished through obedience to the word of the Lord.  
 
Fourthly, the ark is brought up to the city of David (2 Sam 6). It might have been 
expected that once David had established himself he would have performed some 
kind of ceremony to confirm his kingship. But instead he sends for the ark, which 
even since it had been returned by the Philistines had been kept at Baale Judah, 
otherwise known as Kiriath Jearim (1 Sam 7:1). The ascent of the ark to Jerusalem 
was meant as a symbolic act to show the Lord as the one true king of Israel, the one 
who as 2 Sam 7:2 is enthroned between the cherubim on the ark. 
 
But there is a bit of a hitch, because the ark is placed on a cart and when the oxen 
stumble and the ark falls off, a chap called Uzzah who reaches out to get hold of it is 
killed. David and the people of Israel need to learn an important lesson about the 
holiness of God. He is not just another god who can be transported from one place 
to another. He is a holy God too pure for men to approach, who strikes down those 
who presume to enter His presence.  
 
So for three months the ark rests at the home of the delightfully named Obed-Edom 
the Gittite. When David sees that the Lord nonetheless blesses Obed-Edom and his 
household he is emboldened to take the ark up again. Only this time he does it 
properly. In accordance with the law of Moses the ark is carried, presumably on the 
poles that were designed for this purpose (Ex 25:10-16). When the ark has gone six 
paces, David offers a sacrifice. Yes, there is wild rejoicing but there is also a proper 
appreciation of the holiness of God. There are clear lessons here for how we worship 
today. Michal's disgust at the way David worships is implicitly a rejection of David's 
authority as king of Israel, as David makes clear: It was before the LORD, who 
chose me rather than your father or anyone from his house when he appointed 
me ruler over the LORD's people Israel - I will celebrate before the LORD. (2 
Sam 6:21) 
 
All this prepares the way for, fifthly, the Lord's promise to David in chapter 7. The 
opening verse of the chapter is significant: After the king was settled in his palace 
and the LORD had given him rest from all his enemies around him…because it 
is an almost exact quote from Deut 12:10. In the establishment of David as king, the 
defeat of the Philistines, and the conquest of Jerusalem the Lord had fulfilled the 
promises of the Mosaic covenant. David's desire flowed out of a recognition of that 
fact. Yet wisely he communicated his desire to Nathan the prophet. We see here the 
proper role of prophecy acting as a check and balance to the power of the monarchy. 
For the Lord responds to David's desire through the word of the prophet, who 
faithfully reports the entire revelation to David (7:17). Unlike the later false prophets 
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who tell kings what they want to hear, Nathan does not shy from giving the whole 
counsel of God. This will become an even more important point when we come on to 
David's affair with Bathsheba next time. 
 
What we make of the Lord's words?  
 
First of all, there is a mild rebuke in verses 5-7 where the Lord points out he has 
never commanded a permanent dwelling among his people.  
 
Secondly, the Lord reveals more of His covenant relationship with His people in 8-
11. He confirms David's election as ruler (v.8). He affirms the fulfilment of the Mosaic 
covenant by stating how He has cut off all your enemies before you. In the words I 
will make your name great (v.9) there is an echo of the promise the Lord made to 
Abraham. The promises the Lord makes with Abraham in Gen 12:1-3 are continued 
through the promises made to David. And in verses 10-11 there is the clear promise 
of a further rest for God's people – a theme developed and expanded in the New 
Testament in the book of Hebrews. 
 
Thirdly, there is the Messianic promise made to David in verses 7:11-16. The 
question as the history of Israel unfolds is: who is the seed the Lord refers to in verse 
12? The immediate answer will due course appear to be Solomon. Yet there is also 
a warning, as there is in any covenant of penalties for disobedience. And this 
perhaps also points forward to the sin and rebellion that will mark the end of 
Solomon's reign. It is interesting that the parallel passage in 1 Chronicles 17, written 
after the last king of Judah had been taken into exile many years previously, omits 
this warning. For the Chronicler's generation the words spoken could only refer to a 
future hope, and for us as Christians we know that the seed ultimately is Christ.  
 
It is important to have these two perspectives as we seek to unravel the rest of these 
words.  I will be his father and he will be my son (v.14) takes us back to the words 
the Lord says to Moses in Ex 4:22 where he declares Israel to be His first-born son. 
The seed promised to David will be the embodiment of the father-son relationship 
between God and His people. Your house and your kingdom shall endure for 
ever before me; your throne shall be established for ever (v.16). Is this the 
establishment of a blood Davidic line or does it point forward to a different kind of 
kingdom?  
 
We will look at the whole question of the successor to David and Solomon's chapter 
in our next session. For now, it is worth reflecting that if Deut 17:4-10 provides one 
model of kingship, of a servant king who is chosen from among his brothers, then 2 
Sam 7:8-16 provide another, of a king whose house endures for ever, whose name 
is made great among the nations. How these two models can be adequately 
synthesised is never explained in the Old Testament, although the Servant Songs in 
Isaiah start to provide an answer.  
 
But to end this lecture, I want to finish by reading David's response in 2 Sam 7:18-
29, so that we might all think how we respond in faith and humility to the promises of 
God…. 


