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The Divided Kingdom 
 

As we saw last time, Solomon's reign did not end with the rest promised to God's 
people, but with the raising up of adversaries, and the prophetic announcement of 
Israel tearing away from Judah. Of course the actual division did not take place in 
Solomon's lifetime, but one of the dominant themes in the book of Kings is that when 
God's word is proclaimed, we know that in God's timing it will be fulfilled. 
 
And so we come to the tragic events of chapter 12. First of all, there is the meeting at 
Shechem between Rehoboam and Israel, whose spokesperson is none other than 
Jeroboam, Solomon's old adversary. Rehoboam seeks the first the advice of the 
elders who had served his father. His rejection of their word is the very definition of 
folly, according to Lev 19:32 which tells us to: Rise in the presence of the aged, 
show respect for the elderly and revere your God. I am the LORD. It also shows 
Rehoboam's rejection of his true role as Israel's king, because he fails to heed their 
message in verse 7 that: If today you will be a servant to these people and serve 
them and give them a favourable answer, they will always be your servants. 
Rehoboam chooses not to be the distinctive type of king as described in Deut 17. 
Rather taking the advice of the young men he had grown up with, he offers his fellow 
Israelites only more oppression and subjugation.   
 
So taking up the cry of Sheba a generation earlier, the Israelites break away. Verse 
16: What share do we have in David, what part in Jesse's son? To your tents, O 
Israel! Look after your own house, O David! Clearly there is the potential here for 
civil war, and indeed it is only the intervention of Shemaiah the man of God who 
prevents Rehoboam from launching a full assault on the northern tribes. Verse 24: 
This is what the LORD says: Do not go up to fight against your brothers, the 
Israelites. Go home, every one of you, for this is my doing.'" So they obeyed 
the word of the LORD and went home again, as the LORD had ordered. As we 
shall see, in an age of apostasy and schism, it is the prophetic word that becomes 
the means by which the Lord orders the events of His people.  
 
But there is a second tragedy in this chapter as well. Jeroboam received a promise 
in 1 Kgs 11:38 of a dynasty like that of David's, if only he would obey. But in 1 Kgs 
12:25-33 we see Jeroboam immediately turning to disobedience. His primary 
concern is for his own security. Hence he fortifies Shechem. Hence he sets up his 
own sanctuaries in Bethel and Dan as centres of worship, to prevent defection to 
Judah. There is a clear parallel between Jeroboam's words in verse 28: Here are 
your gods, O Israel, who brought you up out of Egypt and Aaron's words in Ex 
32:4 and 8: These are your gods, O Israel, who brought you up out of Egypt. 
This is more than simply rejecting the authority of the Lord, or breaking His 
commandments. There were many local fertility cults where the images of Baal were 
set upon calves or bulls1. Much of the later apostasy Judah committed came 
originally from the north.  
 
The falseness of religion becomes even clearer when we read of Jeroboam 
appointing all sorts of people as priests, even though they are not Levites (v.31), and 
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inventing religious festivals of his own devising (v.33). Jeroboam's sin becomes the 
yardstick against which the reign of subsequent Israelite kings will be measured.  
 
And so we come to the seemingly rather odd and long chapter about the man of God 
from Judah. What's it all about?  
 
First of all, it is about God's word directing and shaping the course of history. In 
verse 2 the coming of Josiah 300 years later is prophesied, the last reforming king of 
Judah. Through all the coming warfare, rebellion and apostasy the Lord will remain 
Lord.  
 
Secondly, it's also about the Lord coming in judgement. The word of the Lord is 
confirmed by the altar split apart and its ashes being poured out (verse 5).  
 
Thirdly, it is about the authentication of the word of the Lord. In verse 9 we read that 
this man of God had taken a vow not to eat and drink before he returned to Judah. 
Yet he is tricked by a certain old prophet to eat and drink with him and he is killed by 
a lion (vv.23-25). The verdict of the old prophet in verse 32 is telling: For the 
message he declared by the word of the LORD against the altar in Bethel and 
against all the shrines on the high places in the towns of Samaria will certainly 
come true.  
 
The authenticity of the word of the Lord will become a key issue in subsequent 
events. We must not forget that prophecy was a common phenomenon in the 
Ancient Near-East and kings relied on the prophets of their gods to show them the 
right course. The question of which prophet is speaking the truth will become a very 
real issue. 
 
Yet such is Jeroboam's hardness of heart he carries on with his DIY religion, making 
anyone who applied for the job priest of the high places (v.33). The editorial 
comment in verse 34 is telling: This was the sin of the house of Jeroboam that 
led to its downfall and to its destruction from the face of the earth. And as we 
should expect by now, such a downfall is foretold by a prophetic word. Chapter 14 
tells how Jeroboam instructs his wife to go in disguise to Ahijah – the very prophet 
who had promised a dynasty for his family (1 Kgs 11:29-39) – in order to enquire 
whether his son will live.  
 
The Lord's answer is clear. Ahijah spells out the crimes for which Jeroboam is guilty 
– verses 7-9 and spells out the consequences – verses 10-11. Yet there is also a 
note of grace in the verdict upon Abijah. All Israel will mourn for him and bury 
him. He is the only one belonging to Jeroboam who will be buried, because he 
is the only one in the house of Jeroboam in whom the LORD, the God of Israel, 
has found anything good. Abijah's death signals the end of any future hope for 
Jeroboam's dynasty. And it is not just Jeroboam's family who will be cut off. The sin 
of the king is representative of the sin of the people. So the word of Ahijah also 
predicts the exile of Israel, in fulfilment of the warnings given in the book of 
Deuteronomy. And the LORD will strike Israel, so that it will be like a reed 
swaying in the water. He will uproot Israel from this good land that he gave to 
their forefathers and scatter them beyond the River, because they provoked 
the LORD to anger by making Asherah poles. And he will give Israel up 
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because of the sins Jeroboam has committed and has caused Israel to 
commit. (1 Kgs 13:15-16). 
 
Meanwhile Rehoboam's reign in Judah is summed up in just a few verses, in 14:21-
31, in a way that becomes typical throughout the book. 
 

 We have the age when he became king and the length of reign 

 The name of his mother 

 Whether or not he walked in the ways of the Lord 

 Significant events in his life 

 His death and burial 

 The name of the son who succeeded him 
 
We also have the very typical question in 14:29: As for the other events of 
Rehoboam's reign, and all he did, are they not written in the book of the annals 
of the kings of Judah? Here we are touching the heart of the purpose of the book 
of Kings. The author is well aware of other events that happened in Rehoboam's life, 
but he only selects his main purpose, to show the consequences of obedience or 
rebellion before the Lord. Hence the one historical event he describes here is the 
attack of the King of Egypt upon Jerusalem and the loss of Solomon's treasures. The 
replacement of the gold shields with bronze ones reflects how much the kingdom 
has declined since its zenith. The Chronicler has a different agenda, and so includes 
other details such as Rehoboam's humility in response to the invasion. It is beyond 
the scope of these lectures to note all the differences between Kings and Chronicles, 
and even sometimes their apparent contradictions, but we should realise that many 
of them stem from their respective points of view. Interestingly, Shishak's invasion of 
Judah is the first event explicitly corroborated by archaeological evidence – in a relief 
of the Pharaoh Shoshenq dating from about 925 BC. 
 
And so the history of Judah and Israel moves swiftly on in chapters 15 and 16. There 
are the two kings of Judah – Abijah, who is a bad thing, and Asa, who is a good 
thing. Typically the writer of Kings includes the actions Asa takes to reform the 
religious practice of the day – expelling the male prostitutes, removing idols, cutting 
down the Asherah pole – and also notes in 15:14 Although he did not remove the 
high places, Asa's heart was fully committed to the LORD all his life. The 
presence of the high places is a recurring theme in the book. Asa's reign also raises 
the thorny issue of relationships with other kings. Asa secures the support of the king 
of Aram in his fight against the king of Israel, but at the expense of all the silver and 
gold left in the temple. Although not expressly commented on here, we shall see that 
deals of this nature generally are problematic at best, and at worst a failure of trust in 
the Lord. 
 
But if the situation is mixed down south, it's nothing but grim up north. The rest of 
chapter 15 and chapter 16 read some depressing soap opera. Nadab succeeds his 
father Jeroboam, but is slaughtered along with the rest of his family by Baasha. 
Baasha is however no better than Jeroboam so he in turn is condemned, this time by 
the prophetic word of Jehu, son of Hanani (1 Ki 16:1), and the same fate overtakes 
his house as Jeroboam's. His son Elah reigns briefly but in turn is murdered by Zimri. 
However Zimri only reigns seven days before he commits suicide and is replaced by 
Omri. 
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Omri is an important historical figure known from archaeological records. This is 
hinted at by the writer to the book of Kings who presents his reign as a kind of 
parody of the life of David in 1 Kgs 16:21-28. The civil war between Tibni and Omri 
echoes the civil war between Ishbosheth and David. The reign for six years in Tirzah 
and six years in Samaria echoes the split reign of David between Hebron and 
Jerusalem. Like the site of the temple in Jerusalem, Samaria is bought from its 
former owner. For generations afterwards Israel is known by its neighbours as the 
house of Omri. 
 
Yet while David represents a new beginning for the kingship of Israel, Omri 
represents a new spiritual low, which gets even worse under his son Ahab. So the 
writer to the Kings makes no record of his military exploits against Moab, for 
example, known from the Moabite stone (about which more later). In the overall 
scheme of things it is his relationship with the Lord which is of paramount 
importance. 
 
If things become worse under Omri, they only decline further under Ahab, and his 
marriage to the notorious Jezebel (1 Ki 16:31). The whole general contempt for the 
Lord is shown by the act of Hiel of Bethel who rebuilds Jericho in 1 Ki 16:34-35. His 
actions costs him both his firstborn and his youngest sons, in fulfilment of the word 
given to Joshua in Josh 6:26.  
 
So where is the Lord in all this? There seems to be an increasing spiral of paganism 
and lawlessness in the north. Has the Lord really given up on Israel? The answer, of 
course, is no, and this is witnessed in the extraordinary ministries of Elijah and 
Elisha. Their very names are a reminder of who the Lord is, and also the respective 
ministries each fulfilled. The name Elijah means "God is Yahweh" and Elijah's 
ministry centres on proving the superiority of the Lord over other gods. The name 
Elisha means "God is salvation" and his ministry centres on the saving power of the 
Lord. In their own way each point to the ministry of Jesus whose name of course 
means "Yahweh saves" and who demonstrates both the authority and the saving 
power of God.  
 
We know very little about Elijah. He is called the Tishbite in 1 Kgs 17:1 but we don't 
even really know where Tishbe is. His identity is however less important than his 
message. He has come in the name of the Lord who has made a covenant with His 
people and the absence of rain is the sign of the Lord's displeasure. From the very 
beginning Elijah's message means his life is in danger. Hence the Lord hides him 
first in the Kerith Ravine east of Jordan (1 Kgs 17:2-6), and then when the brook 
dries up sends him to a widow in Zarephath of Sidon (1 Kgs 17:7-24). Jesus quotes 
the latter incident in Luke 4:24-26 as an example of Israel's unbelief: I tell you the 
truth," he continued, "no prophet is accepted in his hometown. I assure you 
that there were many widows in Israel in Elijah's time, when the sky was shut 
for three and a half years and there was a severe famine throughout the land. 
Yet Elijah was not sent to any of them, but to a widow in Zarephath in the 
region of Sidon. 
 
The three years between Elijah's first and second public appearance can be seen as 
a period of testing for the public ministry that lies ahead. First of all, Elijah obeys the 
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command to go to the Kerith ravine and experiences the miraculous provision of the 
Lord as the ravens come to feed him. When he meets the widow, who is going home 
to prepare one last meal for her son, he is able to reassure her that the Lord will be 
able to provide, and from the widow's obedience Elijah and her family remain fed 
throughout the famine. (1 Kgs 17:15-16). But then the widow's son falls ill and dies. 
This is the supreme test of both the widow's and Elijah's faith. Through his prayers, 
Elijah learns that the Lord really is supreme even over death itself, and Elijah's 
ministry is vindicated in the eyes of the widow. Verse 24: Now I know that you are a 
man of God and that the word of the LORD from your mouth is the truth.  A 
remarkable confession from the lips of a Gentile woman.  
 
The upshot of this long period of testing is that, when the Lord calls Elijah, he is 
ready. He knows the danger he faces. 1 Kgs 18:4 tells us that Jezebel has been 
seeking to eradicate all trace of the Lord's prophets. Yet when the Lord says to 
Elijah: Go and present yourself to Ahab, Elijah goes. Only before the actual 
encounter with Ahab, Elijah first meets Obadiah, the faithful servant of the Lord who 
has remained in the royal household. This meeting prepares the way for the 
following confrontation on Mount Carmel. Obadiah has to decide whether to make 
his faith in the Lord public even at the cost of his own life. There can only be two 
sides in the battle between the Lord and other rival gods. 
 
So Elijah comes face to face with Ahab. In Ahab's eyes Elijah is a troubler of Israel. 
(1 Kgs 18:17). The truth however, as Elijah explains, is that the house of Omri has 
abandoned the Lord's commands (1 Kgs 18:18). The issue at stake is who is the true 
God. Hence Elijah's challenge to the people at Mount Carmel in verse 21: "How 
long will you waver between two opinions? If the LORD is God, follow him; but 
if Baal is God, follow him." The silence of the people is telling. They are happier 
with a syncretic form of faith that does not challenge them. They do not want to be 
forced into making a decision. 
 
We are probably familiar with the details of that fateful day on Mount Carmel, the 
prophets of Baal singing and dancing, and slashing themselves with spears. Some 
suggest there is a form of sympathetic magic here, with the flowing blood 
representing the flames they hope to see fall on the sacrifice. This seems a little far-
fetched. But what is noticeable is that these prophets of Baal do not actually pray. 
They plead O Baal answer us but there is no personal address to a deity. The 
comment in the text in verse 29 is telling: But there was no response, no-one 
answered, no-one paid attention. 
 
In contrast Elijah's actions are methodical and calm. He rebuilds the ruined altar. He 
pours water all over it, a counter-intuitive action of faith. He bows down and prays – 
not for his own vindication but for the Lord's. Verses 36-37: O Lord, God of 
Abraham, Isaac and Israel, let it be known today that you are God in Israel and 
that I am your servant and have done all these things at your command. 37 
Answer me, O Lord, answer me, so these people will know that you, O Lord, 
are God, and that you are turning their hearts back again."  
 
And so the episode ends with the Lord vindicated, the prophets of Baal slaughtered, 
and the rain coming upon the land. It should have been a high point in Israel's 
history. Yet Jezebel responds by seeking Elijah's life. Again we see the gracious 
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provision of the Lord in Elijah's life, giving him food and physical strength until he 
reaches Horeb, the mountain of God (1 Kgs 19:8). This is a brilliant passage often 
used in pastoral situations of great crisis. But the real significance comes from the 
location of the encounter. Once again at Horeb the Lord reveals Himself as the 
covenant God of Israel. Just as the Lord spoke face to face with Moses (Ex 34:6), so 
now He speaks to Elijah in a still, small voice. Elijah's response to cover his face is 
appropriate because as the Lord told Moses no-one may see me and live (Ex 
33:20).  
 
And the message Elijah receives is more than just a personal renewal and re-
commissioning for the task. He is told to anoint Hazael king over Aram and Jehu king 
over Israel. Just as importantly, he is told to anoint Elisha as his successor. For it is 
in fact Elisha who will anoint these other individuals and carry on the main prophetic 
challenge to Israel. 
 
Meanwhile there is still the problem of King Ahab. In 1 Kgs 20 he is faced with the 
threat from Ben-Hadad king of Aram. A prophet of the Lord advises him how to win 
the victory and Ahab obeys. The Arameans try again and once more they are 
defeated. But instead of killing Ben-Hadad, Ahab makes a treaty with him. One of the 
prophet's sons condemns Ahab through a powerful story. But instead of responding 
with repentance and faith, Ahab goes home sullen and angry. 
 
We find Ahab sullen and angry once more in 1 Kgs 21:4. This time it's because 
Naboth has refused to sell him his vineyard. There is actually no good reason why 
Naboth should sell him his family inheritance. But such defiance to the king only 
serves to goad Jezebel into action and she murders Naboth. The stage is set for 
another encounter with Elijah. It seems Ahab has learnt very little from the encounter 
at Carmel. Once more he accuses Elijah of being his enemy. Once more Elijah 
spells out the just judgement of the Lord (1 Kgs 21:21):  I will make your house like 
that of Jeroboam son of Nebat and that of Baasha son of Ahijah, because you 
have provoked me to anger and have caused Israel to sin. Yet even at this point 
there is an element of grace. Because Ahab shows humility at this point the 
judgement is deferred to the next generation. 
 
Yet Ahab still has not learnt to heed the word of the Lord, and in the end this costs 
him his life. In 1 Kgs 22 he joins forces with Jehoshaphat to recapture Ramoth 
Gilead from the Arameans. Jehoshaphat seeks the counsel of the Lord, and Ahab 
wheels in his tame prophets who tell them to go for it. Yet Jehoshaphat sees through 
their advice and asks: Is there not a prophet of the LORD here whom we can 
enquire of? And so we are introduced to Micaiah, the courageous man of God, who 
risks the displeasure of the king and the ridicule of the other prophets, in speaking 
the truth: I saw all Israel scattered on the hills like sheep without a shepherd, 
and the LORD said, "These people have no master. Let each one go home in 
peace". (1 Kgs 22:17). The reference to shepherd, with its Davidic overtones, is 
surely no co-incidence.  
 
But Micaiah's word is ignored and Ahab is slain. His death is just as Elijah predicted. 
As for Jehoshaphat, he was good king of Judah, as 1 Kgs 22:41-50 makes clear. Yet 
he certainly learnt a harsh lesson that day about allying himself with the northern 
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kingdom and when it comes to making an alliance with Ahab's son, Amaziah, he 
turns him down (1 Kgs 22:50). 
 
The Lord has proved time and time again his superiority over other gods. Yet 
Amaziah is no better than his father. The second book of Kings opens with Amaziah 
lying injured after an accident. Yet instead of turning to the Lord, he sends 
messengers to Baal-Zebub, the god of Ekron. Once more Elijah intervenes to 
confront him with the word of the Lord. The messengers can tell it's Elijah from his 
garment of hair and leather belt round his waist – 2 Kgs 1:8, a detail that is 
significant when we come to understand the role and significance of John the 
Baptist, who very much acts as a new Elijah to call God's people to repentance.  
 
Yet Amaziah still hasn't learnt the true nature of the Lord, that as was shown on 
Mount Carmel, He is the one who can send fire down from heaven. The fire coming 
down and consuming the troops come to arrest Elijah serve to remind Amaziah of 
that incident, and to teach him of the God with whom he is dealing. So when Elijah 
comes face to face with Amaziah, we know the word he brings will certainly be 
fulfilled. And this is what happens.  
 
This is the last public act of ministry that Elijah performs. Elijah has a divine 
appointment to keep, and in 2 Kgs 2 we read of Elisha loyally following his master 
Elijah out into the desert. It is surely fitting that someone who has demonstrated the 
power of the Lord so dramatically throughout his life is taken up to heaven 
accompanied by chariots and horses of fire. Yet the end of one ministry is only the 
beginning of another. The fact Elisha sees Elijah taken up into heaven means that he 
inherits a double portion of Elijah's spirit, a double portion being, according to Deut 
21:17 the lot allocated to the firstborn son. His division of the Jordan as he returns to 
the company of prophets at Jericho confirms his ministry.  
 
Of course we know from 1 Kgs 16:35 that the newly rebuilt Jericho is still under a 
curse. Hence it is significant that the first miracle Elisha performs is to purify the 
water supply and remove the curse. (2 Kgs 2:19-22). Adding salt to the water may be 
seen as counter-intuitive, just as pouring water on the sacrifice at Mount Carmel, but 
this only emphasises the miraculous nature of the purification. The words Elisha 
utters at this point are significant: This is what the LORD says: I have healed this 
water. Never again will it cause death or make the land unproductive.' As we 
mentioned already, Elisha's ministry will be centred on healing and salvation. 
 
But just like Elijah, and many other prophets before and after him, Elisha's ministry 
will be marked by opposition. The story of the bears mauling 42 lads from Bethel in 2 
Kgs 2:23-25 has troubled some people. But first of all, they were not sweet innocent 
little boys, rather what we would call teenagers or adolescents. Secondly, by calling 
Elisha baldhead, they were implying he was not crowned with honour. And finally, we 
must not forget that even though there were a company of prophets there, Bethel 
was also the place where Jeroboam placed one of his golden calves. This is the 
local opposition mocking a man of God.  
 
We will look at Elisha's ministry briefly in a moment. But, first of all, the author 
pauses to describe the Moabite rebellion in 2 Kgs 3. I won't look at this in detail. It is 
however worth explaining that although the NIV names the king of Israel Joram and 
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his contemporary in Judah Jehoram (in 2 Kgs 8), in reality both bear the same name. 
This is designed to do more than confuse his readers. As we shall see when we get 
to 2 Kgs 8, the life of the two kingdoms was merging, and indeed there comes a time 
when the very worship of the Lord was under threat. It's also worth pointing out that 
we have a description of Moabite's rebellion from a Moabite point of view, preserved 
on the Moabite stone in 840BC. Let me just read it and see what your reactions are 
to it… 
 
I am Mesha, son of Kemosh[-yatti], the king of Moab, the Dibonite. My father was 
king over Moab for thirty years, and I became king after my father. And I made this 
high-place for Kemosh in Qarcho . . . because he has delivered me from all kings, 
and because he has made me look down on all my enemies. Omri was the king of 
Israel, and he oppressed Moab for many days, for Kemosh was angry with his land. 
And his son reigned in his place; and he also said, "I will oppress Moab!" In my days 
he said so. But I looked down on him and on his house, and Israel has been 
defeated; it has been defeated forever!...And I took from there the altar-hearths of 
Yahweh, and I dragged them before Chemosh. And the king of Israel built Jabaz and 
dwelt in it while he fought with me and Chemosh drove him out from before me. And 
I took from Moab two hundred men, all its chiefs, and I led them against Jahaz and 
took it to add unto Dibon.2  
 
At the very least it shows a very similar worldview to that found in the Old Testament. 
A belief in a god who delivers, in oppression being the sign of the god's displeasure, 
the building of high places as places of worship. Maybe when Israel turned to other 
gods, it didn't seem as a big a step for them as we sometimes imagine. 
 
Time is running short, and I am going to leave you to look at the miracles of Elisha 
for yourselves. I want to pick up my commentary on the text at 2 Kgs 8:7. Ben-Hadad 
King of Aram has already seen something of the power of the God of Israel. In 
chapter 6 we read how his army were struck with blindness and led into the very 
capital of Israel, and then there is the account of how the Lord caused the siege of 
Samaria to be miraculously lifted.  
 
So it is not surprising that when Ben-Hadad hears that Elisha is in town, he turns to 
him to find out if he will live. This provides the means of Elisha meeting with Hazael 
in fulfilment of the word given to Elijah. Whether Hazael was minded to assassinate 
Ben-hadad before the prophecy or not is a moot point. What the passage shows is 
the Lord's explicit sovereignty over the affairs of other country. Certainly I cannot 
think of another example where a prophet tells a member of another nation that he 
will rule over his people. It also shows something of the Lord's revulsion at the 
cruelty and horror of warfare, 2 Kgs 8:10-12: 
 
Elisha answered, "Go and say to him, `You will certainly recover'; but the 
LORD has revealed to me that he will in fact die." He stared at him with a fixed 
gaze until Hazael felt ashamed. Then the man of God began to weep.  "Why is 
my lord weeping?" asked Hazael. "Because I know the harm you will do to the 
Israelites," he answered. "You will set fire to their fortified places, kill their 
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young men with the sword, dash their little children to the ground, and rip 
open their pregnant women." 
 
So far the book has concentrated on events in Israel. Meanwhile down south events 
are getting steadily worse. We mentioned earlier the confusion between the two 
Jehorams. We read in 2 Kgs 8:16 how Jehoram of Judah has married into the 
dynasty of Ahab. It is not surprising that both he and his son Ahaziah did evil in the 
eyes of the Lord. And yet even at this low point God has not given up on His people. 
Verse 19: Nevertheless, for the sake of his servant David, the LORD was not 
willing to destroy Judah. He had promised to maintain a lamp for David and his 
descendants for ever. Even our own sinfulness does not stop the outworking of 
God's covenant purposes.  
 
And word of God still stands firm. In accordance with that word given to Elijah Elisha 
goes up to Ramoth Gilead where Joram and Ahaziah have been fighting against the 
newly crowned Hazael King of Aram. There he finds Jehu and anoints him with oil. 
Jehu is the only northern king of Israel explicitly said to have been anointed in this 
way. He is to be the new hope of Israel. What this will mean in the first instance is 
that he will become an agent of the Lord's justice. He is commissioned in 2 Kgs 9:7 
to destroy the house of Ahab, and to avenge the blood of the Lord's servants. This 
includes not only the prophets, but all the victims of Ahab's oppression. In 2 Kgs 9:25 
we read how Jehu himself explicitly orders the body of Joram to be thrown onto the 
field of Naboth whom Jezebel murdered. He then turns his attention to Ahaziah and 
to Jezebel whose body is eaten by dogs in fulfilment of Elijah's word (2 Kgs 9:36). 
Next he moves on to slaughter the sons of Ahab, and the ministers of Baal.  
 
Jehu clearly intends to make a fresh start. But then comes the ominous words of 2 
Kgs 10:29: However, he did not turn away from the sins of Jeroboam son of 
Nebat, which he had caused Israel to commit - the worship of the golden 
calves at Bethel and Dan. The whole concept of kingship in Israel was fatally 
undermined by idolatry from beginning to end. Although Jehu fulfilled the word of the 
Lord given to Elijah, his house would only last for four generations. The decline of 
Israel from this point on is irreversible. As verse 32 puts it In those days the Lord 
began to reduce the size of Israel. If enjoyment of the land was the fruit of 
obedience to the covenant, then loss of the land is sign of disobedience. And the 
Lord's agent in doing this is none other Hazael previously appointed by Elisha. We 
also know from archaeological evidence – the Black Obelisk - that Jehu was forced 
to pay tribute to Shalmaneser III the king of Assyria.  
 
In Judah there is also someone who is anxious to carry out a purge. That is Athaliah, 
Ahaziah's mother, who is determined to wipe out the royal family. Had she 
succeeded, the very Davidic line would have been destroyed. Yet one courageous 
person – Ahaziah's sister – manages to rescue one royal child and hide him for six 
years. This courageous action plus the personal piety of Jehoiada the priest lead to 
the reign of the first reforming king of Judah – Joash.  
 
The account of his reign falls into two parts. First of all, we have in 2 Kgs 11 an 
account of his coronation and the downfall of Athaliah. 2 Kgs 11:12 provides us with 
one of the most detailed accounts of a coronation in the Old Testament. Joash is 
given a crown as a sign of his authority. He is given a copy of the covenant to remind 
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him of his obligations to the Lord. He is anointed with oil to confirm his identity as the 
one chosen by God. And he is openly acclaimed by the people. But of course the 
reign of a righteous king needs people who are also willing to obey the Lord. So we 
read in verse 17: Jehoiada then made a covenant between the Lord and the king 
and people that they would be the Lord's people. He also made a covenant 
between the king and the people. This is a public recognition that the people of 
Judah should be what the Lord has called them to be. 
 
And as a sign of the renewed relationship between the Lord and His people we have 
the first account of the renewal of the temple. The mention of the temple in 2 Kgs 11 
is the first we have had since Asa stripped it of its treasure back in 1 Kgs 15. The 
extent of the neglect becomes apparent in 2 Kgs 12 - not just physical neglect, but 
also spiritual apathy towards it. Even though Joash orders money to be collected for 
its repair, still nothing has been done by the 23rd year of his reign. It takes further 
action by Jehoiada for positive action to be taken, and to make sure the workmen 
are properly paid.  
 
Yet Joash's is not a complete reform. We do not hear of the temple being put back to 
full use or reconsecrated once the work is done. Instead the account of the repairs is 
immediately followed by an account of how, like Asa, Joash stripped the temple of its 
treasures to pay off the old enemy, Hazael, king of Aram. The note in 2 Kgs 12:2 is 
ominous: Joash did what was right in the eyes of the LORD all the years 
Jehoiada the priest instructed him. And indeed the Chronicler tells how later on in 
his reign Joash even killed the priest's son as he turned away from the Lord. For the 
author of the book of Kings it is sufficient, however, to note that his officials 
assassinated him. Early promise and partial reform did not lead to lifelong 
faithfulness. 
 
Meanwhile up in Israel the decline continues, despite the Lord's grace. There is 
Jehoahaz who is severely oppressed by Hazael. At least when matters reach crisis 
point he turns to seek the Lord's favour, although he still clings to the same old sin of 
Jeroboam son of Nebat. And the Lord in his mercy does hear his prayer: The LORD 
provided a deliverer for Israel, and they escaped from the power of Aram. So 
the Israelites lived in their own homes as they had before. (2 Kgs 13:5).  
 
So once again there is proof for the Israelites to see that by faith and repentance 
they can experience deliverance. But Jehoash his son lacks the necessary faith to 
receive full deliverance from his enemies. In 2 Kgs 13:14-20 we read of his visit to 
the dying Elisha. Elisha encourages him to struck the ground with the arrows. Had 
Jehoash had the faith to strike the ground five or six times he would have gained 
complete victory. But he only strikes the ground three times and so as result despite 
temporary victories the oppression continues.  
 
We are fast reaching the end of the story of the northern kingdom of Israel but it 
seems appropriate to stop here with the death of Elisha. Elijah and Elisha had 
publicly and courageously declared the word of the Lord throughout their lifetimes. 
There was no excuse for the Israelites not to know the power and the saving grace 
of the Lord. Yet the hardness of their hearts meant they still refused to acknowledge 
him. The stage is set for their exile and removal from the pages of history. 
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And as for Judah? Well, the verdict on its kings is more mixed. Some did right in the 
eyes of the Lord, some did not. But if Judah thought that they were in any way 
superior to Israel, as their fellow countryman were carried off into exile, they would 
soon be proven all too wrong. We shall conclude the final chapters of this 
extraordinary story next time and see what lessons we can learn about the Lord as 
king.  
 
 
 
    
 
 
  
   
 
 
 
   
 
 
 
 
 
 
  
 


