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Reformation, Exile and … Restoration? 
 

I want you to imagine for a moment you were someone taken captive by the 
Babylonians and you were now living in exile far from your homeland. You had 
witnessed the loss of your land, the loss of your king, the destruction of your capital 
city, the destruction of the temple. As you came to worship the Lord in a strange and 
foreign land, surely you would have questions running through your mind, such as: 
What about the covenant promises made to Abraham, to Moses and to David? Has 
the Lord finally given up on His people? Why did He allow all this to happen to us? 
 
And if, as I suspect, the final form of the books of Kings took shape during the exile, 
or shortly after, then I suggest the overall purpose in their writing was to address just 
such issues. It was Solomon's failure to keep the Law of Moses that led to the 
division of the kingdom and his sin, at least in the short term, frustrated the promises 
made to his father David. That was how we ended up with the northern Kingdom of 
Israel and the southern Kingdom of Judah.  
 
And what of the subsequent kings who followed Solomon? As we have seen right 
from the outset the northern Kingdom rejected the covenant promises of God. Its first 
ruler Jeroboam set up Baal worship at the heart of the national religion, and this 
became part of the kingdom's very identity. There was not one king after him who 
turned away from this idolatry.  
 
Yet even in the northern kingdom we have seen signs of God's continued grace. He 
continued to make his purposes known through the work of His prophets, most 
notably through the ministry of Elijah, then Elisha. We read in 2 Kings 13:23, which is 
even more remarkable in light of subsequent events: But the LORD was gracious 
to them and had compassion and showed concern for them because of his 
covenant with Abraham, Isaac and Jacob. To this day he has been unwilling to 
destroy them or banish them from his presence. 
 
But the kings of Israel continued to reject God's purposes for them. There is one last 
flourishing under the long and prosperous reign of Jeroboam II who as we read in 2 
Kings 14:25: restored the boundaries of Israel from Lebo to the Sea of the 
Arabah, in accordance with the word of the LORD, the God of Israel, spoken 
through his servant Jonah son of Amittai, the prophet from Gath Hepher. God 
remained faithful to His covenant promises, and enabled Jeroboam II to recover the 
territory Jehu ceded to Hazael back in chapter 10. He sent His prophets again and 
again to warn them, and the reference to Jonah reminds us that it is from the time of 
Jeroboam II we have the first canonical books of prophecy, Amos and Hosea. But 
even then Jeroboam would not repent and return to the Lord.  
 
So the rest of the history of Northern Israel becomes a procession as one bad king 
succeeds another, Zechariah, Shallum, Menahem, Pekahiah, Pekah, and finally 
Hoshea. The land is reduced in size by Tiglath-Pileser and finally conquered by his 
son Shalmeneser in 722BC.  
 
Meanwhile down in Judah there are a succession of kings – not quite the good, the 
bad and the ugly, but the good, not so good and the very bad. First up is the not so 
good Amaziah in 2 Kgs 14. Verses 3-4: He did what was right in the eyes of the 
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LORD, but not as his father David had done. In everything he followed the 
example of his father Joash. The high places, however, were not removed; the 
people continued to offer sacrifices and burn incense there. The author of Kings 
justifies his assessment with the following events in Amaziah's life. On the positive 
side, he obeys the law and does not put the children of his father's assassins to 
death. He also defeats the Edomites. On the negative side, buoyed up by his 
success, he then challenges the king of Israel to battle. The result is disaster – 
Jehoash destroys part of the city wall and takes away whatever treasure is left in the 
temple (2 Kgs 14:13-14). And like his father he ends up assassinated and replaced 
by his son, Azariah – known elsewhere as Uzziah. 
 
You might have thought that Azariah's reign of 52 years would have attracted rather 
more comment than 7 brief verses in chapter 15. But in many ways his reign exactly 
mirrors his father's, and that is all that matters in the author's eyes. There is no 
mention of how he acquired his leprosy – you have to read 2 Chr 26 to find that out – 
no mention of his place in Ancient Near-Eastern history and the battles he fought, 
nor even of the remarkable vision that Isaiah had in the year of the king's death. The 
reign of his son Jotham is treated equally perfunctorily. They were middling kings, 
who generally did right in the eyes of the Lord but failed to extend God's kingdom 
rule over God's people.  
 
So much for the not so good kings. We now come to one of the very bad ones – 
Ahaz. What was it that made him so bad? If we already know much about Ahaz, it is 
more likely from our reading of Isaiah 7 each Christmas time. There Ahaz seems at 
first sight simply to be a weak and indecisive king. But 2 Kings 16 makes it clear that 
his actions sprang from a disobedient heart towards the Lord. To summarise briefly: 

 He adopted the pagan customs of Israel and the other nations (2 Kings 16:3). 
It's hard to know whether passing your child through the fire was a form of 
ordeal or an actual sacrifice, but it was something to do with the worship of 
the god, Molech, as we shall see when we look at Josiah's reforms. 

 He sponsored worship at the high places (v.4) 

 He turned to Tiglath-Pileser for protection and salvation (v.7) and willingly 
gave him the silver and gold of the temple and the palace, presumably built up 
since Jehoash took the last lot away.  

 He decided to have made a copy of an altar he saw in Damascus and had it 
put in the temple of Jerusalem – an unwarranted innovation in worship (v.10). 
It is sometimes he suggested he did this out of deference to the king of 
Assyria, but why copy the altar found in a city the Assyrian king had just 
defeated?  

 
Fortunately Ahaz is succeeded by his son Hezekiah who is a good king. But before 
we come on to the account of his reign, we have the brief account of Hoshea's reign 
and the fall of Samaria. And then unusually for the book of Kings we have a long 
reflection on the events that have just taken place. Why does it occur in this place?  
 
Firstly, the sins of Israel are framed very much by reference to the Mosaic covenant. 
The way God acts throughout Samuel and Kings is totally consistent with the 
covenant He made on Mount Sinai, and it is the people's sin which leads in the end 
to their forfeiture of his grace and mercy. They have no-one to blame but 
themselves. Verses 12-13: They worshipped idols, though the LORD had said, 
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"You shall not do this." The LORD warned Israel and Judah through all his 
prophets and seers: "Turn from your evil ways. Observe my commands and 
decrees, in accordance with the entire Law that I commanded your fathers to 
obey and that I delivered to you through my servants the prophets". And 
because the Lord sent prophets again and again there could be no excuse for 
ignorance for this law. 
 
Secondly, as commentators point out, there is no similar reflection on the fall of 
Jerusalem in 587 BC. Rather this passage was designed to teach the people of 
Judah the lessons they should have learnt from the plight of their countrymen.  
 
In this respect verses 18-20 are key: So the LORD was very angry with Israel and 
removed them from his presence. Only the tribe of Judah was left, and even 
Judah did not keep the commands of the LORD their God. They followed the 
practices Israel had introduced. Therefore the LORD rejected all the people of 
Israel; he afflicted them and gave them into the hands of plunderers, until he 
thrust them from his presence. Instead of realising that the events in Samaria 
were a terrible warning, Judah saw the religious practices there as a good example 
to follow. The eventual judgement upon Judah was a logical outworking of divine 
justice. 
 
Thirdly, we have in the account of the resettlement of Samaria a terrible warning 
about losing your identity as the people of God. Foreign peoples believe they have 
incurred divine displeasure because they are not worshipping the god of the land. So 
the king of the Assyria sends a priest of the Lord back to Bethel to teach them how to 
worship. But what emerges is a post-modern syncretism, which is all things to all 
men. Verses 32-33: They also worshiped the LORD and appointed from among 
themselves all sorts of people as priests of the high places, who sacrificed for 
them in the shrines of the high places. So they worshiped the LORD but also 
served their own gods, after the manner of the nations from among whom they 
had been carried away. The terrible consequence, as the writer of Kings makes 
clear, is that the people of Israel no longer have a distinct identity as the covenant 
people of God. It's what Jesus would later call losing your saltiness. 
 
Fourthly, we begin to understand why the reforms of Hezekiah and Josiah, great 
kings as they were, failed to have any real, lasting impact. Hezekiah and Josiah 
called the people to a renewed covenant relationship and reformed the official, state 
religion in accordance with the Law of Moses. But local worship remained stubbornly 
polytheistic based on the local shrine where the Lord was just one deity among 
many. We get a hint of this from the reigns of Joash, Amaziah, Azariah and Jotham 
where each time in the assessment of their reign we read: The high places, 
however, were not removed; the people continued to offer sacrifices and burn 
incense there (2 Kgs 12:4, 14:4, 15:4,35). Religion can be reformed relatively 
easily: the attitude of the heart, however, is an entirely different matter. 
 
This is not however to decry the righteous rule of Hezekiah and Josiah, who were 
good kings and provide a model of obedient and righteous leadership before the 
Lord.  
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So when the reign of Hezekiah is introduced in chapter 18 there is no exception 
clause. Verses 3-4: He did what was right in the eyes of the LORD, just as his 
father David had done. He removed the high places, smashed the sacred 
stones and cut down the Asherah poles. He broke into pieces the bronze 
snake Moses had made, for up to that time the Israelites had been burning 
incense to it. His practical faith leads him to reject Assyrian domination and defeat 
the Philistines. 
 
But the Assyria threat still remains and this leads to the crisis of 701 BC. We have 
Assyrian accounts of the same events which tell us: “As for Hezekiah, the Judean, 
he did not submit to my yoke. I laid siege to 46 of his fortified cities, walled forts and 
to the countless small villages in their vicinity …. I led off 200,150 people, young and 
old, male and female, horse, mules, donkeys, camels, big and small cattle beyond 
counting, and counted them as booty1.” At first Hezekiah tries accommodation, and 
gives him the silver found in the temple of the Lord, and strips the doorposts of their 
gold (2 Kings 18:13-16). 
 
However accommodation can only ever be a short-term solution. The king of Assyria 
comes back and sends his delegates to meet with the king's officials with the 
express aim of securing a surrender. The words the field commander uses are well 
worth studying because they are clever half-truths deliberately designed to 
undermine morale. He doubts the ability of Egypt to provide political help (v.21) and 
he doubts the ability of Judah to raise the necessary military might (vv.23-25). But 
even more subtly he attacks Hezekiah's own religious reforms in verse 22: And if 
you say to me, "We are depending on the LORD our God" - isn't he the one 
whose high places and altars Hezekiah removed, saying to Judah and 
Jerusalem, "You must worship before this altar in Jerusalem"? He was 
exploiting the fact that many people of Judah who were used to worshipping at their 
own local shrines would have resented the centralisation of worship at the temple, 
and seen Hezekiah as undermining their own worship of the Lord.  
 
The field commander obviously knows something about the ways of the Judahites. 
He even makes a promise in verses 31-32 that is a parody of the blessings the Lord 
promises in the Mosaic law: Do not listen to Hezekiah. This is what the king of 
Assyria says: Make peace with me and come out to me. Then every one of you 
will eat from his own vine and fig-tree and drink water from his own cistern, 
until I come and take you to a land like your own, a land of grain and new wine, 
a land of bread and vineyards, a land of olive trees and honey. Choose life and 
not death! "Do not listen to Hezekiah, for he is misleading you when he 
says,The LORD will deliver us. These words place the Assyrian threat not just in 
the physical and political sphere, but also in the spiritual realms. 
 
And what we learn from Hezekiah is the model response to such opposition – 
repentance (2 Kgs 19:1), going to the temple (2 Kgs 19:2) and humbly seeking the 
word of the Lord (2 Kgs 19:2). We have of course the same material from 2 Kgs 
18:13-20:19 repeated in Isaiah 36-39. Probably both passages come from an original 
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source in one of the lost annals mentioned in the narrative of Kings, and were 
included in their respective works to show what faithful dependence on the Lord truly 
meant. We should not be surprised that his humble enquiry of the Lord leads to a 
prophetic word from Isaiah which comes true, although not instantly as we shall see. 
In fact it is fulfilled in three parts: 

 The Assyrian king pulls back because of rumours that Tirhakah, part of the 
Cushite dynasty then on the throne of Egypt, is on the march (2 Kgs 20:8). 
This of course does not remove the immediate danger. The Assyrian king 
renews his threats by letter, and again Hezekiah responds by going to the 
temple, and praying in faith. But notice the reason why he prays for 
deliverance. 2 Kgs 19:17-19: It is true, O LORD, that the Assyrian kings 
have laid waste these nations and their lands. They have thrown their 
gods into the fire and destroyed them, for they were not gods but only 
wood and stone, fashioned by men's hands. Now, O LORD our God, 
deliver us from his hand, so that all kingdoms on earth may know that 
you alone, O LORD, are God. 

 185 contingents of Assyrian troops are struck down by plague so that 
Sennacherib definitely withdraws. This is in answer to Hezekiah's prayer, and 
the subsequent word of Isaiah in 2 Kgs 19:20-34, which again hearkens back 
to the Davidic covenant. 2 Kgs 19:34 I will defend this city and save it, for 
my sake and for the sake of David my servant.  

 Twenty years later in 681 BC, Sennacherib is assassinated by his sons, and 
replaced by Esarhaddon, another towering figure in ANE history, although 
only briefly mentioned in the Biblical record. 

 
Yet even such great faith and trust in the Lord is no guarantee against personal and 
political disaster. On a personal level, 2 Kings 20:1-11, Hezekiah hears news that he 
is going to die. His faith is again shown in his prayer and his humility before the Lord. 
The Lord's reply affirms that Hezekiah is a true son of David, and his personal 
deliverance will be matched by the deliverance of God's people. Hence the sign 
which accompanies Hezekiah's healing.  
 
Then there is the visit of Merodach-Baladan. We know from other ANE sources he 
was the first king of Babylon, albeit briefly, to assert independence from Assyria and 
it was only natural that he would seek to visit another king who also had overthrown 
Assyrian dominance. There is no evidence that Hezekiah necessarily did anything 
wrong in showing Merodach-Baladan's delegation all the royal treasures, but this 
leads to the first explicit prophecy of Judah's eventual fate (2 Kgs 20:16-18): Then 
Isaiah said to Hezekiah, "Hear the word of the LORD: The time will surely come 
when everything in your palace, and all that your fathers have stored up until 
this day, will be carried off to Babylon. Nothing will be left, says the LORD. 
And some of your descendants, your own flesh and blood, that will be born to 
you, will be taken away, and they will become eunuchs in the palace of the 
king of Babylon.  
 
Now there is nothing in Hezekiah's conduct which suggests he is deserving of such a 
judgement. Hezekiah was probably not being complacent when on hearing Isaiah's 
prophecy he thinks to himself: Will there not be peace and security in my 
lifetime? Because he had effectively secured the future of the nation from Assyrian 
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overlordship, and the brief period of Babylonian independence had been ruthlessly 
crushed. So why would the Lord act in such judgement? 
 
The answer comes when we turn to Hezekiah's son, Manasseh. If we thought that 
things could be no worse than under Ahaz, then we need to think again. He 
deliberately undid all the reforms of his father and turned wholeheartedly back to 
paganism. Indeed in contrast to the reign of Ahaz, the writer of Kings deliberately 
describes his actions as defiance of the word of the Lord. 2 Kgs 21:4: He built altars 
in the temple of the LORD, of which the LORD had said, "In Jerusalem I will put 
my Name. Or again 2 Kgs 21:8-9: He took the carved Asherah pole he had made 
and put it in the temple, of which the LORD had said to David and to his son 
Solomon, "In this temple and in Jerusalem, which I have chosen out of all the 
tribes of Israel, I will put my Name for ever. I will not again make the feet of the 
Israelites wander from the land I gave their forefathers, if only they will be 
careful to do everything I commanded them and will keep the whole Law that 
my servant Moses gave them." It wasn't simply that Manasseh connived with the 
popular religion of shrines and high places, he actively encouraged it. Verse 9: But 
the people did not listen. Manasseh led them astray, so that they did more evil 
than the nations the LORD had destroyed before the Israelites.  
 
One chilling piece of evidence for Manasseh's hostility towards true worship of the 
Lord comes from the fact we have no canonical prophecy dating from this time. 
Indeed he is only mentioned once in any canonical prophecy, in Jer 15:4 where we 
read: I will make them a horror to all the kingdoms of the earth because of what 
King Manasseh son of Hezekiah of Judah did in Jerusalem. The prophetic 
voices who spoke during his reign have not survived, except in the summary of their 
message in 2 Ki 21:11-15. Indeed legend has it that Manasseh ordered the prophet 
Isaiah to be sawn in half, and this may be what the writer to the Hebrews is referring 
to in Heb 11:37. 
 
And of course you are what you worship. So such utter religious corruption also 
leads to utter perversion of good and evil – the two are inextricably linked. 2 Kgs 
21:16: Moreover, Manasseh also shed so much innocent blood that he filled 
Jerusalem from end to end - besides the sin that he had caused Judah to 
commit, so that they did evil in the eyes of the LORD. Even if the writer of 2 
Chronicles 33 is right and Manasseh did repent towards the end of his life, it is not 
relevant to the agenda of the writer of 2 Kings, which is to show how Manasseh's 
actions served as a final breach of covenantal obligations and led inevitably to the 
exile of God's people. The prophetic word in verses 14-15 is unambiguous: I will 
forsake the remnant of my inheritance and hand them over to their enemies. 
They will be looted and plundered by all their foes, because they have done 
evil in my eyes and have provoked me to anger from the day their forefathers 
came out of Egypt until this day. 
  
So after the brief and rather insignificant reign of Manasseh's son, Amon, we come 
to the last great king of Judah, Josiah. Like Hezekiah his obedience to the Lord is 
unqualified. 2 Kings 22:2: He did what was right in the eyes of the LORD and 
walked in all the ways of his father David, not turning aside to the right or to 
the left. Like Hezekiah his response to the word of the Lord is repentance and 
humility. When the book of the covenant is found during the temple restoration works 
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and read out to the king, Josiah tears his robes and sends word to the prophetess 
Huldah. Yet even Josiah's whole-hearted devotion to the Lord cannot spare the 
judgement that will come inevitably upon God's people. The words of Huldah in 2 
Kgs 22:16-17 are unequivocal: This is what the LORD says: I am going to bring 
disaster on this place and its people, according to everything written in the 
book the king of Judah has read. Because they have forsaken me and burned 
incense to other gods and provoked me to anger by all the idols their hands 
have made, my anger will burn against this place and will not be quenched.  
 
These words make it clear that the judgement of the Lord is not capricious or 
arbitrary. The whole basis of His relationship with His people has been in 
accordance with the Mosaic covenant. His actions are fully consistent with the 
blessings and curses revealed in that law, and the people have no excuse. It is not 
as if the Lord has not been exceedingly gracious and merciful in the past. But there 
has been no repentance, no change of heart. 
 
Yet Josiah's humility and repentance does mean that he himself will be spared the 
horrors of the coming judgement. Even though his life will end on the battle field he 
himself will be buried in peace with his fathers. And his religious reforms in 2 Kgs 23 
are one last lesson to God's people of what faithful obedience looks like. Yet we 
know that even though apparently all the people pledged themselves to the 
covenant only a few actually took Josiah's reforms to heart. They may have given 
their verbal assessment to what Josiah was doing, but the subsequent history of the 
book of Kings, and the message of prophets such as Jeremiah and Zephaniah show 
for the most part it was only lip-service.  
 
Let's took a closer look at these reforms. Much scholarly ink has been spilt over the 
book of the law which Hilkiah found in the temple (2 Kgs 22:8) and the words of the 
Book of the Covenant which Josiah read in the presence of the people (2 Kgs 23:2). 
One popular academic view sees this book as some version of the book of 
Deuteronomy which apparently took its final form some time in the 7th century. 
According to this line of argument we can see Josiah's religious reforms and the 
celebration of the Passover as occasioned by the discovery of this book.  
 
But in my view this argument remains unconvincing. First of all, the obedience to the 
covenant has been a central theme throughout the books of Samuel and Kings, and 
it is not introduced as a novelty in the time of Josiah. Secondly, Josiah was not the 
first king to introduce such reforms. Thirdly, the equation of the Book of Covenant 
with the book of Deuteronomy represents an attempt to fit the canon within a 
particular theological framework that is not suggested by Scripture itself.  
 
Then there is the school of argument that looks for a political explanation for Josiah's 
actions. This suggests that Josiah's removal and desecration of pagan shrines not 
only in Judah but also in the repopulated and hence ethnically mixed towns of 
Samaria was made possible because of the growing weakness of the Assyrian 
empire. Now it is true that after the death of Ashurbanipal in 627 BC the Assyrian 
empire was on its last legs, and not until the decisive battle of Carchemish in 605 BC 
between the Babylonians and the Egyptians was a single empire in control. But the 
writer of the book of Kings leaves us in no doubt that Josiah's reforms were primarily 
in fulfilment of the word of God spoken about 300 years earlier.  
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That is exactly how he frames Josiah's actions in Bethel. 2 Kgs 23:16-19: Then 
Josiah looked around, and when he saw the tombs that were there on the 
hillside, he had the bones removed from them and burned on the altar to defile 
it, in accordance with the word of the LORD proclaimed by the man of God 
who foretold these things. The king asked, "What is that tombstone I see?" 
The men of the city said, "It marks the tomb of the man of God who came from 
Judah and pronounced against the altar of Bethel the very things you have 
done to it." "Leave it alone," he said. "Don't let anyone disturb his bones." So 
they spared his bones and those of the prophet who had come from Samaria. 
Just as he had done at Bethel, Josiah removed and defiled all the shrines at 
the high places that the kings of Israel had built in the towns of Samaria that 
had provoked the LORD to anger.  
 
It is worth noting in passing that the first mention of Samaria in these historical books 
comes in 1 Kgs 13:34 in reference to the Lord's judgement against Jeroboam. The 
last mention comes at the ends of this passage where the actions of Josiah foretold 
at that time come to pass. And even though the kings of Israel had long since been 
swept away, the fact the men of the city could see the Lord's word fulfilled right in 
front of their eyes would have communicated powerfully His ongoing sovereignty, 
that He was still the one true God. 
 
What do we make of the rather surprising statement in 2 Kgs 23:22 - No such 
Passover had been kept since the days of the judges who judged Israel, or 
during all the days of the kings of Israel or of the kings of Judah? There is here 
probably a reference to the Passover celebrated at Gilgal in Josh 5:10 where all the 
people of Israel were gathered together. Josiah's Passover was equally a communal 
celebration. As far I can see, it is the last time in the book of Kings that the people of 
Judah come together as one to worship the Lord, the tragedy being, that even within 
a generation, many who celebrated the Lord's deliverance from Egypt would be 
taken into exile. 
 
Why? 2 Kgs 23:26-27 provides the answer: Nevertheless, the LORD did not turn 
away from the heat of his fierce anger, which burned against Judah because of 
all that Manasseh had done to provoke him to anger. So the LORD said, "I will 
remove Judah also from my presence as I removed Israel, and I will reject 
Jerusalem, the city I chose, and this temple, about which I said, 'There shall 
my Name be.'" The sinful rebellion which Manasseh encouraged against the Lord 
persisted, and not even a good king like Josiah could change the attitude of the 
heart.  
 
Meanwhile events were unfolding internationally. The Babylonians had captured 
Nineveh in 612BC – we might add in accordance with the word of the Lord given to 
Nahum. The Assyrian government fled to Harran to wait for assistance from Egypt, 
which never came. For Josiah and his army went out to meet Pharaoh Neco at 
Megiddo and engaged them in battle. The result was twofold. First of all, any hope 
that the Assyrian empire could be salvaged was once and for all extinguished. More 
importantly for us, Josiah, the last good king of Judah, is killed and God's people 
lose their independence never to recover it.  
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The writer of the book of kings does not stop to detail the idolatry and faithless of the 
last kings of Judah. Should we wish to find out more, we can turn to the pages of 
Jeremiah which describe the events of their reigns in detail. For our author it is 
simply sufficient to note that they did evil in the eyes of the Lord. Their reign and the 
judgement they suffer is simply an outworking of the final judgement against God's 
people pronounced in the reign of Manasseh.  
 
So briefly, we have from 609BC to 605BC, four years of Egyptian overlordship. 
During this time we have first of all Jehoahaz (2 Kgs 23:31-35) who is carried off to 
Egypt and dies in exile. He is replaced by Jehoaikim who becomes beholden to a 
new master, Nebuchadnezzar who has decisively defeated the Egyptians at 
Carchemish – an event referred to in 2 Kgs 24:7. Although Jehoaikim dies in peace, 
the country begins to suffer raiders from various nations – exactly as the Lord had 
declared would happen (2 Kgs 24:2).  
 
Then there is Jehoaichin, who like his uncle Jehoahaz only reigns for three months. 
His reign too ends in exile, this time in Babylon. But this time the whole cream of 
Judah's society is carried off, officers, craftsmen, the royal family, anyone who is part 
of the ruling elite. We should by this time not be surprised that all this happened 
according to the Lord's word. 2 Kgs 24:13: As the LORD had declared, 
Nebuchadnezzar removed all the treasures from the temple of the LORD and 
from the royal palace, and took away all the gold articles that Solomon king of 
Israel had made for the temple of the LORD.  
 
This isn't quite the end, but the end is soon upon us. That mention of Solomon 
cannot but remind us of the words the Lord spoke to him back in 1 Kgs 9:6-7: But if 
you or your sons turn away from me and do not observe the commands and 
decrees I have given you and go off to serve other gods and worship them, 
then I will cut off Israel from the land I have given them and will reject this 
temple I have consecrated for my Name. Israel will then become a byword and 
an object of ridicule among all peoples.  
 
As we have seen, the writer of Kings wants to establish beyond any doubt that loss 
of land, destruction of the temple and exile was not due to any failure or lack of faith 
on God's part. Nor does he want to paint God's people simply as the victim of 
historical circumstances and political forces too strong for them to resist. He wants to 
show that God's people have turned away from the Lord and resisted His grace, so 
in the end His anger and His wrath are fully justified. As 2 Kgs 24:20 tells us: It was 
because of the LORD's anger that all this happened to Jerusalem and Judah, 
and in the end he thrust them from his presence. 
 
So 2 Kgs 25:1-21 tells us how the city falls, the king's son killed, the king exiled, the 
city burnt, the temple stripped of its equipment and the officials executed. Yet the 
people still do not learn. There is one further chance for the remnant of God's people 
to enjoy some measure of rest. Gedaliah is appointed governor and exhorts the 
people to live under the protection of the Babylonians. 2 Kgs 25:24: Gedaliah took 
an oath to reassure them and their men. "Do not be afraid of the Babylonian 
officials," he said. "Settle down in the land and serve the king of Babylon, and 
it will go well with you." 
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Yet Gedaliah is assassinated and the remnant flee in fear. So where do they end 
up? In Egypt, back to the very place from which they had been delivered in the first 
place. The full account of their journey back to Egypt in Jer 40-45 is nothing short of 
heartbreaking. Yes, there will later be a return from exile. But it will be from Babylon. 
There is no record of any return from Egypt. These people simply slip away into the 
sands of history. 
 
Of course there is no account of a return from exile in the book of Kings. So is there 
no hope? Well, there is a surprising twist right at the end. It almost seems an 
insignificant detail. 2 Kgs 25:27-30 tells us how Evil-Merodach gave freedom and a 
place of honour to Jehoaichin in Babylon. 2 Kgs 25:29-30: So Jehoiachin put aside 
his prison clothes and for the rest of his life ate regularly at the king's table. 
Day by day the king gave Jehoiachin a regular allowance as long as he lived. 
(or to translate the Hebrew more literally, all the days of his life).  
 
The last word in 2 Kings is life. And I believe there is a subtle hint here that God's 
covenant mercy still continues, that there is a glimmer of hope that crackles into a 
small flame with the return from exile some 60 years later and explodes into life with 
the coming of Christ. For as Matt 1:11-12 tells us this Jehoiachin – there called 
Jeconiah – becomes the ancestor of Jesus, the true and righteous king whose 
perfect reign will never end. To those who first heard this work of history this note of 
hope must have seemed small, almost insignificant. Yet to us who believe it is a 
signpost to a glorious future that points to God's grace and reminds us that whatever 
may happen, He has and always is the last word. 
 
Let me return to the question I asked at the beginning of these lectures: "What does 
it mean to talk about Jesus as king?" As a preacher, there are three points I want to 
take away from this study of Samuel and Kings. 
 
First of all, we have here revealed the character of God. These books not only tell us 
what God is like, but also how He is unlike other gods. Just as today, the world of 
Samuel and Kings was a world of many gods and religious confusion. There were 
certain points of contact between an understanding of Yahweh, and an 
understanding of other gods. We saw when we looked at the Moabite stone shared 
understandings of divine displeasure and deliverance.  
 
Yet we can have no doubt from these books that Yahweh, the Lord, is the one true 
God. It is His word that comes to pass. His is the one who is absolutely sovereign, 
who is absolutely holy, who alone is worthy of worship and devotion. He is not 
another idol who can be carried into battle. That's a lesson the Israelites learn the 
hard way in 1 Sam 4 when they are defeated at Ebenezer. Nor is he a god who can 
be worshipped in form only. That attitude cost Saul his throne, because his heart 
was not set on the Lord. Nor is He a god who tolerates acceptance of other gods. 
That's what cost Solomon the throne in 1 Kgs 11. The sins of idolatry, empty religion 
and pluralism are, I would argue, as much with us as always. 
 
But secondly, these books also show the covenant mercy of God. I don't know how 
many prophets – named and unnamed – appear in these books. But the fact they 
continue to carry a word from the Lord even when that word is rejected and spurned 
shows that the Lord never gives up speaking to His people. That's why we see in 
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these pages grace shown even to the most unlikely of characters, to the 
postponement of judgement upon Ahab until after his death in 1 Kgs 21:29, or the 
peace and security afforded to the Israelites under Jeroboam II in 2 Kgs 14:26-27. 
But this should not surprise us because I would argue that the controlling motif 
throughout these books is the development of God's covenant with His people, 
through the coming of the king, to the establishment of the city and the temple as 
signs of God's presence with His people, to the promises made to David. And as I 
have argued all along, this covenant mercy points us forward to the New Testament 
where God's covenant mercy is fully and finally revealed through Jesus Christ. 
 
Thirdly, however, we cannot ignore that these books teach the consequences of 
finally rejecting the character and the covenant mercy of God. God's wrath is not as 
sometimes thought a primitive and outdated concept of a deity that gets angry at the 
slightest provocation. It is God's settled reaction to persistent, conscious and wilful 
rejection of His good plans and purposes. We cannot after reading these books have 
any excuse for not knowing what provokes God's wrath, nor should we simply turn 
over to the New Testament and imagine that God's nature has in any way changed. 
Rather, if anything, the message of Samuel and Kings should bring us to the cross 
again in repentance and faith.  
 
But let's leave the last word, appropriately to David, and to some words from his 
great psalm of victory in 2 Sam 22:31-32: 
 
As for God, his way is perfect; the word of the LORD is flawless. He is a shield 
for all who take refuge in him. For who is God besides the LORD? And who is 
the Rock except our God? That in many ways sums up the message of these 
books, and it is, I suggest, one all of us need to take to heart. 
  
  
 
 
 
 
  
 
 
 
 
 
 
 
 


