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David and the Succession 
 

We ended last time with the promise of God to David known as the Davidic 
covenant. A close reading of 2 Sam 7 identifies the components of this promise as: 

 A name for David 

 A place for the people of God 

 Rest from all enemies 

 A seed with an enduring kingdom 
From this point on, two questions become critical for the nation of Israel. How is this 
covenant going to be fulfilled? And what will happen to the covenant when the 
appointed ruler breaks faith with the Lord? 
 
Chapters 8-10 deal with the first of these questions. In 2 Sam 8 we have a summary 
of David's victories, and we are twice told that "The Lord gave David victory 
wherever he went" (2 Sam 8:6, 14). We have nations becoming subject to David, 
and their tribute being brought to Jerusalem, a picture of the Lord extending His rule 
over the nations. We also ought not overlook the short list of David's officials in 2 
Sam 8:15-18. David's just and right rule involved others who shared the 
responsibility of government according to their gifts and abilities.  
 
Then in chapter 9 we move on David's mercy and grace shown to an individual, 
Mephibosheth, the son of Jonathan. David honours his own covenant to Jonathan, to 
show kindness to his family. Mephibosheth has his lands restored (v.7) and is 
adopted into David's own family, so that he eats with David's sons at the king's own 
table (v.13).  
 
Finally, in chapter 10, we have David's victory over the Arameans. Although the NIV 
labels this chapter, David defeats the Ammonites, it isn’t until chapter 11 that they 
are defeated. They do however act as the catalyst for the battle with the Arameans. 
In brief, David sends a delegation to Hanun in sympathy for the death of his father, 
Nahash. We don't know what kindness Nahash showed David. After all, Nahash was 
the one who threatened to gouge out the eyes of the men of Jabesh Gilead in 1 Sam 
11. In any event, Hanun proves to be a chip off the old block, by publicly humiliating 
the delegation. The result in both cases is the same – father and son each provoke 
war with Israel and are in the end defeated. Chapter 10 deals with their attempts to 
avoid defeat by hiring Aramean mercenaries, but these soldiers are decisively 
routed. No matter how large the threat, the victory belongs to David, ably assisted by 
his commanders Joab and Abishai.   
 
It looks as if the kingdom is established and rest secured…but then comes the 
ominous words of 11:1: In the spring, at the time when kings go off to war, David 
sent Joab out with the king's men and the whole Israelite army. They 
destroyed the Ammonites and besieged Rabbah. But David remained in 
Jerusalem. Maybe David had become overconfident and thought Joab could simply 
deal with the mopping-up operation against the Ammonites. Whatever the reason, 
David ends up in a place he shouldn't be in.  
 
The events of chapter 11 are well-known. David's affair with Bathsheba reminds me 
of James' words in James 1:14-15 where he says: each one is tempted when, by 
his own evil desire, he is dragged away and enticed. Then, after desire has 
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conceived, it gives birth to sin; and sin, when it is full-grown, gives birth to 
death. Maybe James even had this episode in mind when he wrote these verses. 
David's affair starts with a look (v.2), moves on to consummation (v.4), to attempted 
cover-up as he orders away Uriah away from battle, to murder (vv.14-15). And notice 
David isn't immediately brought to account. After the time of mourning was over, 
David had her brought to his house, and she became his wife and bore him a 
son. (2 Sam 11:27). So has David got away with it? The answer is no. The chapter 
ends with these words: But the thing David had done displeased the LORD. 
 
And so we come to the dramatic confrontation of chapter 12. This passage shows, 
firstly, the proper role of prophecy in relation to the monarchy, to act as a check and 
a balance on the king's power. Secondly, it is also worth reflecting on the power of 
story. It was the method often adopted by Jesus to convey so much of his teaching. 
David is drawn into the story of the rich man who stole the poor man's single ewe 
lamb and his empathetic response makes his condemnation all the more powerful. 
As surely as the Lord lives, the man who did this deserves to die! (2 Sam 12:6). 
There is surely no more powerful rebuke than Nathan's words in verse 7: You are 
the man.  
 
Thirdly, it is worth looking at the dual nature of prophecy in verses 7-12. First of all, 
the prophet recalls the words and actions of the Lord, to emphasise how seriously 
David has breached the covenant. David is the anointed of the Lord (v.7) and has 
experienced the Lord's deliverance from Saul. David has been given his master's 
house, his master's wives and the house of Israel and Judah (v.8). His offence 
therefore was not just against Uriah the Hittite but against the very word of the Lord 
(v.9).  
 
And so this prophecy moves from forthtelling to foretelling. Verse 10: Now, 
therefore, the sword shall never depart from your house, because you 
despised me and took the wife of Uriah the Hittite to be your own. This 
foretelling is a logical outworking of the word of the Lord. It is a striking contrast to 
the promises Nathan conveyed in chapter 7. It is also an ominous announcement of 
the strife that will overcome David's household. The whole question of the 
succession will take place against a background of domestic strife, and indeed 
Nathan prophesies the very rebellion Absalom will commit.  
 
But the prophet is also an instrument of God's grace. David recognises he himself is 
guilty of death. Yet in response to his confession Nathan says The LORD has taken 
away your sin. You are not going to die. But because by doing this you have 
made the enemies of the LORD show utter contempt, the son born to you will 
die. This is a powerful reminder that our sin does not have an effect just on 
ourselves and our relationship with the Lord, but on others.  
 
And there is also something in this passage about the nature of the Lord's election. 
Verses 24-25: Then David comforted his wife Bathsheba, and he went to her 
and lay with her. She gave birth to a son, and they named him Solomon. The 
LORD loved him; and because the LORD loved him, he sent word through 
Nathan the prophet to name him Jedidiah. There is no explanation why the Lord 
should particularly love this child. He had no right to be the chosen successor of 
David. Yet it was through Solomon that the Lord's purposes would be fulfilled. In 
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Matthew 1:6 we read in the genealogy of Jesus that David was the father of 
Solomon, whose mother had been Uriah's wife and it is striking that all four 
women Matthew lists were in one way or another outsiders. 
 
Meanwhile up at the front, Joab is at the point of taking Rabbah, the capital of the 
Ammonites. Joab's warning is stark: Now muster the rest of the troops and 
besiege the city and capture it. Otherwise I shall take the city, and it will be 
named after me (verse 28). If Joab was too strong for David before this event, his 
hand has only been strengthened by this episode. We will see how Joab plays a 
pivotal role in the events that now unfold, which are a sorry fulfilment of Nathan's 
prophecy. 
 
And so the spotlight now turns to David's children. First up, we have in chapter 13 
the story of Amnon, who, so we are told in 2 Sam 3:2, is the firstborn of David and 
therefore might be expected to be the natural successor. But just like his father 
David, he sees, he desires, and he commits a crime. The object of his desire is 
Tamar, the full sister of Absalom, and hence his half-sister. Is it just a coincidence 
that she shares the same name as Tamar, with whom Judah has an illicit 
relationship in Gen 38? The fate of this Tamar is even more tragic. She is raped by 
Amnon, and ends up living a desolate woman in Absalom's house. 
 
And what is David's response? Yes, he is furious (2 Sam 13:21). But he appears to 
say nothing to Amnon or take effective action. This will become a recurring issue in 
David's behaviour towards his own family. The whole episode becomes a lesson in 
what happens when communication breaks down. Absalom says nothing to Amnon, 
and David suspects nothing, even when three years later Absalom invites David to 
come and celebrate the sheep-shearing. He innocently sends along Amnon and his 
sons, and Absalom strikes him down.  
 
And what is David's response this time? He weeps, yes, but Absalom is allowed to 
flee. Yet even after three years David's desire to seek reconciliation with his 
estranged son. This becomes an opportunity for Joab to exploit with typical cunning, 
as he sets up a wise woman from Tekoa to tell a story against David. Joab brings 
Absalom back to Jerusalem. Yet still communication is not restored. It takes another 
two years and another intervention by Joab for David to finally meet Absalom, and 
again there is no hint of any discipline shown towards Absalom. 
 
David seems blind to Absalom's faults. Absalom is being praised by all Israel for his 
handsome appearance (2 Sam 14:25-27), and he sets himself up as judge before 
the city gate (2 Sam 15:1-6). He does not realise the significance of Absalom's 
request to go to Hebron. And so without any opposition Absalom appoints himself as 
king.  
 
Yet even at this point David shies away from confrontation. The anointed and rightful 
king decides to flee, almost as a throwback to the former times when he fled from 
Saul as an outcast and a fugitive. And so we follow him out of Jerusalem across the 
Kidron Valley up the Mount of Olives east towards the desert. On the way we meet 
all kinds of characters, each with a story of human interest. There are the loyalists – 
Ittai the Gittite who pledges his very life to the king (2 Sam 15:19-21). There are the 
Levites Zadok and Abiathar who want to bring the ark along with them. David 
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refuses, knowing that the ark has reached its final resting place in Jerusalem, and 
that his life is wholly in the Lord's hands. (2 Sam 15:24-29). There is Hushai the 
Arkite, who like Zadok and Abiathar are sent back into Jerusalem to work for David 
(2 Sam 15:32-37). Then there is the schemer Ziba who sees an opportunity to work 
against his master Mephibosheth (2 Sam 16:1-4). And there is the kinsman of Saul, 
Shimei, who curses David and sees David's downfall as retribution for the blood 
David has spilt (2 Sam 16:5-14).  
 
The stage is set for the tragic denouement where each of these characters plays a 
significant role. First of all there is the showdown between Ahithophel and Hushai, as 
Absalom's advisors. On Ahithophel's advice Absalom lies with David's concubines. 
This is not only the fulfilment of Nathan's prophecy but also Absalom making a 
proclamation that he is now the king – ownership has been transferred. Then there is 
the question of what to do with David. Ahithophel is all for immediate action. Hushai 
counsels time to gather a huge army from Dan to Bathsheba. 2 Sam 17:14 is the 
turning point of the story: Absalom and all the men of Israel said, "The advice of 
Hushai the Arkite is better than that of Ahithophel." For the LORD had 
determined to frustrate the good advice of Ahithophel in order to bring 
disaster on Absalom. Despite all David's failings, and his weakness towards his 
sons, he is still the anointed king.  
 
And so when the forces of David and Absalom meet, it should not surprise us that 
David's forces triumph. The battle takes place in the forest of Ephraim and we are 
told that the forest claimed more lives than the sword (2 Sam 18:8). This is a 
significant detail because Absalom himself gets caught up on one of the trees. Once 
again we find Joab then takes a central role in the action. Ignoring David's orders to 
be gentle with Absalom, he takes no less than three javelins and thrusts them into 
Absalom's heart. He also stops any further pursuit of the Israelites. 
 
And what is David's response to the news of Absalom's death? 2 Sam 18:33: The 
king was shaken. He went up to the room over the gateway and wept. As he 
went, he said: "O my son Absalom! My son, my son Absalom! If only I had died 
instead of you - O Absalom, my son, my son!" It requires all of Joab's powers of 
persuasion to get David to come down into the gateway and retain the loyalty of his 
men. We have to contrast the sober way David reacted when he heard of the death 
of Bathsheba's son, or the majestic response to the death of Saul and Jonathan. 
There is a complexity and depth in the portrayal of David's character unrivalled 
almost anywhere else in Scripture. In the age where we speak of the tension 
between the public role and the private life of a leader, it's worth reflecting on the 
dichotomy between David's greatness as king, and his own personal inadequacies 
as father. 
 
The problem is, personal inadequacies lead to public consequences. The defeat of 
Absalom exposes the tension between Judah and the rest of the Israelites tribes. 
There is a running argument between Judah and the other ten in chapter 19 as to 
who should bring David back from beyond the Jordan. At Gilgal where earlier in 1 
Sam 11:15 Samuel had confirmed Saul as king before all the people, it is only the 
men of Judah who go out to meet him (2 Sam 19:15). Moving on to chapter 20, we 
come across a troublemaker from the tribe of Benjamin called Sheba whose cry will 
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be taken up by Jehoshaphat a couple of generations later: We have no share in 
David, no part in Jesse's son! Every man to his tent, O Israel! (2 Sam 20:1). 
 
Meanwhile David is striving to reassert his authority as king. He attempts to appoint 
Amasa – Joab's cousin – as commander over the army (2 Sam 19:13). He graciously 
deals with Shimei who had cursed him as well as Mephibosheth and Ziba, and 
Barzillai who had so generously provided for him at Mahanaim east of the Jordan. 
 
But there is still the question of Joab. Amasa had been appointed commander by 
Absalom and David's reaffirmation of this appointment must have rankled with Joab. 
When Amasa takes too long summoning the troops, David orders Abishai and Joab 
to march out with the men. On the way, Joab meets Amasa and cold-bloodedly stabs 
him in the stomach – a chilling echo of the way he dealt with Abner who had been 
the commander of Ishbosheth's forces. Yet to his credit Joab is again the one who 
stops further bloodshed in Israel and averts civil war. He deals with the threat of 
Sheba quite literally at a single stroke, as he asks for his head to be thrown down 
form the walls of Abel Beth Maacah. Joab is a fascinating mixture of ruthlessness 
and intelligence and he well repays further study.  
 
Joab will eventually meet his come-uppance when we come to the third of David's 
sons beginning with A – Adonijah. But before we move on to him, 2 Samuel ends up 
with a kind of retrospective on David's life. Although it looks like a fairly random 
series of stories, there is actually a tight structure to it, known in Hebrew as a 
chiasm: 
 
A – Natural disaster caused by sin (2 Sam 21:1-14). 
B – Valiant men of David (2 Sam 21:15-22). 
C – Praise to the Lord, towards the beginning David's reign (2 Sam 22:1-51). 
C' – Last words of David, praising the Lord (2 Sam 23:1-7). 
B' – Valiant men of David (2 Sam 23:8-39). Note that Uriah the Hittite is the last in 
the list (v.39). 
A' – Natural disaster caused by sin (2 Sam 24:1-25). 
 
We don't have to time to look at this retrospective in detail. But we can pick out some 
central themes. First of all, it affirms David as God's divinely appointed ruler. Chapter 
23:5: Is not my house right with God? Has he not made with me an everlasting 
covenant, arranged and secured in every part? Will he not bring to fruition my 
salvation and grant me my every desire? Even the natural disaster brought upon 
the land during David's rule was not directly attributable to his sin. The famine was 
caused by Saul's crime against the Gibeonites (2 Sam 21). The plague was caused 
by the Lord inciting David to take a census. (2 Sam 24). Secondly, it shows that the 
rule of God's appointed king needs the faithfulness and loyalty of his followers, and 
surely we are to show similar bravery and courage in the service of our King. Thirdly, 
2 Samuel ends with the purchase of the threshing-floor of Aruanah the Jebusite. This 
is significant because on this site where David builds an altar Solomon will construct 
the temple.   
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Before Solomon can acquire the throne, there is one more son of David we have to 
deal with – Adonijah. Like Absalom, he appoints himself as king. Like Absalom, his 
father never disciplined him (1 Kgs 1:5-6). Like Absalom, his revolt is doomed to 
failure. We have already come across the Lord's election of Solomon and this is 
something David confirms to Nathan and Bathsheba. Accordingly it is Zadok the 
priest who anoints Solomon publicly before the people (1 Ki 1:39). It is news of this 
coronation that causes Adonijah's bid for power to melt away. 
 
Solomon is now king. The final words of David to his son are quite deliberately an 
echo of the words Moses spoke to Joshua (cf. 2 Kgs 2:2-4 with Josh 1:6-9). While 
the Lord's covenant purposes stands firm, the benefits of that covenant can only be 
fully enjoyed by being strong, by being obedient and by keeping the Law of Moses. 
These words of David form a yardstick by which Solomon's reign will subsequently 
be measured. 
 
But first there is unfinished business from David's reign. In 1 Kings 2 Adonijah in 
effect signs his own death warrant by asking for the hand of Abishag, David's 
personal assistant. Solomon quite correctly interprets this as a bid for power (1 Kgs 
2:22). Then there is the removal of Abiathar from the priesthood. A minor detail 
maybe, but as 1 Kgs 2:27 reminds us it is the final fulfilment of the word Samuel 
brought against Eli back in 1 Sam 2. It is also means that the priesthood is now 
transferred to Zadok whose family will play an important role in the life of Israel. 
Finally in accordance with David's final instructions both Joab and Shimei are 
sentenced to death. Joab at last pays the price for the murder for Abner and Amasa, 
and Benaiah is promoted from head of David's bodyguard (2 Sam 23:20-23) to army 
commander in his place.  
 
How do we evaluate Solomon's reign? At first glance he is the model king until the 
unfaithfulness in his old age recorded in 1 Kgs 11. But on closer reading there are 
warning signs from the beginning and like any good story, if you dig enough, you find 
clues that lead to his eventual downfall. 1 Kgs 3 starts with Solomon marrying 
Pharaoh's daughter. Although the law only expressly banned marriage with the other 
nations living in Canaan (Deut 7:3), there clearly is a question mark over this 
relationship even if it is politically expedient. Then in 1 Kings 3:2-3 the writer raises 
the question of the high places, which will become a theme in this book. Does 
anyone know what a high place is? 
 
Originally a high place was just that, a piece of land that was high. But as it was the 
place where altars and shrines were erected, it began to refer to a place of worship. 
Gradually a high place came to mean any mound or platform on which offerings 
were made, even under trees. While worship to the Lord was acceptable there as 
long as the temple had not been built, once a central place of worship had been 
constructed – in accordance with Deut 12 – officially the practice was meant to 
cease. However 1 Kgs 3:3 makes it clear that, despite his love for the Lord, Solomon 
continued to offer sacrifices on the high places. The tension between official worship 
offered at the temple and local shrines to local gods will become one that the 
prophets will end up addressing time after time.  
 
But that lies in the future. For now Gibeon is the high place and Solomon's offering is 
acceptable to the Lord (1 Kgs 3:4). Hence the Lord's extraordinary promise in 1 Kgs 
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3:5: Ask for whatever you want me to give you. This echoes Jesus' words in John 
16:23: I tell you the truth, my Father will give you whatever you ask in my 
name. 
 
Solomon's answer shows he has understood the nature of the covenant made with 
his father David. 1 Kings 3:6: You have shown great kindness to your servant, 
my father David, because he was faithful to you and righteous and upright in 
heart. You have continued this great kindness to him and have given him a 
son to sit on his throne this very day. His request for wisdom stems from this 
understanding of God's purposes and plans, and we should also note that in the Old 
Testament the gift of wisdom correlates closely with the gift of the Holy Spirit. The 
Lord indeed answers Solomon's request – although we should note that in 1 Kings 
3:14 He again makes mention of the need for obedience.  
 
The proof of Solomon's wisdom is seen: 

 in his ruling surrounding the two prostitutes.1 Kings 3:28: When all Israel 
heard the verdict the king had given, they held the king in awe, because 
they saw that he had wisdom from God to administer justice.  

 in the wise administration of the land. (1 Kgs 4:1-19). 

 in the safety and prosperity of the Israelites. (1 Kgs 4:20-28). The people of 
Judah and Israel were as numerous as the sand on the seashore (1 Kgs 
4:20) – a clear reference to the promise made to Abraham in Gen 22:17. The 
blessings of the Mosaic covenant outlined in Lev 26:3-5 are elaborated in 1 
Kgs 4:25: During Solomon's lifetime Judah and Israel, from Dan to 
Beersheba, lived in safety, each man under his own vine and fig-tree. 

 in Solomon's literary and scientific knowledge (1 Kgs 4:29-34). His proverbs, 
of course, are collected in the Biblical book of the same name. 

 
The stage is set for the building of the temple.  
 
Now it is at this point reflecting just for a moment on the difference between the 
account of the temple building in the books of Samuel and Kings, and in the book of 
Chronicles. 2 Samuel, as we have seen, ends with David purchasing the threshing 
floor of Araunah, which becomes the site of the temple. But the first record of the 
plan to build the temple come in 1 Kgs 5, after the fulfilment of the greater rest 
Nathan promised to David. Solomon is the one to build the temple, not David. On the 
other hand 1 Chr 21-28 shows David making extensive preparations for the 
construction of the temple, during the period Solomon is co-regent with him. How to 
explain the differences? The answer lies in the separate theological agenda of each 
book. The books of Chronicles are designed to portray David as the ideal ruler, and 
give hope to the people after exile of such rule being restored. There is no mention 
of David's affair with Bathsheba, or the actions of David's three sons, Ammon, 
Absalom and Adonijah. The audience of 1-2 Chronicles would have been aware of 
that history, but it was not relevant to the theological thrust of the chronicler's work. 
 
So back, then, to 1 Kings 5. Solomon's desire to build the temple is depicted as the 
logical fruit of the wisdom the Lord has given him. When Hiram hears Solomon's 
message he praises the Lord who has given David a wise son to rule over this 
great nation (v.7). In verse 12 as Solomon establishes a commercial treaty with 
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Hiram, the narrator tells us The LORD gave Solomon wisdom, just as he had 
promised him.  
 
With the wood supplied by King Hiram and the stone quarried from the hills the 
temple is built. We don't unfortunately have any archaeological evidence for the 
temple – probably such evidence as existed was destroyed by the enormous 
platform Herod built for the third temple. We also have little other description of the 
temple in the Bible, apart from Ezekiel's vision in Eze 40-43. We have therefore to 
rely on the Biblical details for the reconstruction of the temple, which is difficult 
because we don't have all the information we need and it is hard to interpret some of 
the Hebrew technical terms in 1 Kgs 6-7. 
 
What is clear is that the writer of Kings sees the construction of the temple as the 
outworking of the Exodus and the Mosaic covenant. 1 Kings 6:1: In the four 
hundred and eightieth year after the Israelites had come out of Egypt, in the 
fourth year of Solomon's reign over Israel, in the month of Ziv, the second 
month, he began to build the temple of the LORD. It is rare in Scripture to find 
such a historical reference in a date. We can either interpret the number "480" 
literally as implying that the Exodus took place c.1446 BC or metaphorically implying 
that a full twelve generations had taken place between the Exodus and the start of 
Solomon's work. In favour of the latter view, the Greek version of the Old Testament 
has "440" which would represent the eleven generations from Aaron to Zadok.  
 
Either way, it seems that the building of the temple was in some way patterned on 
the design of the tabernacle, with an inner sanctuary for the ark, and a courtyard 
outside. The chap Huram whom Solomon brings from Tyre is said to be highly 
skilled and experienced in all kinds of bronze work. (1 Kgs 7:14). This 
description is reminiscent of the description of Bezalel in Ex 32:2: filled … with the 
Spirit of God, with skill, ability and knowledge in all kinds of crafts. When the 
temple is completed the ark of the Lord and the Tent of Meeting and all the sacred 
furnishings in it are brought up from Gibeon to Jerusalem. (1 Kgs 8:4). The presence 
of the ark in the Holy of Holies is a physical reminder of the continuity with the 
Mosaic Covenant. Indeed we are told in 1 Kgs 8:9 There was nothing in the ark 
except the two stone tablets that Moses had placed in it at Horeb, where the 
LORD made a covenant with the Israelites after they came out of Egypt.  
 
Thus we should not be surprised what happens when the temple is dedicated. 1 
Kings 8:10-11: When the priests withdrew from the Holy Place, the cloud filled 
the temple of the LORD. And the priests could not perform their service 
because of the cloud, for the glory of the LORD filled his temple. The parallels 
with Ex 40:34-35 are almost word for word: Then the cloud covered the Tent of 
Meeting, and the glory of the LORD filled the tabernacle. Moses could not enter 
the Tent of Meeting because the cloud had settled upon it, and the glory of the 
LORD filled the tabernacle.  
 
The gospel writer John almost certainly had these passages when he wrote John 
1:14 The Word became flesh and made his dwelling among us. We have seen 
his glory, the glory of the One and Only, who came from the Father, full of 
grace and truth. Those words "made his dwelling" come from the same Greek word 
as Tabernacle. Jesus is the one who will perfectly and permanently reveal God's 
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glory on earth and become the living temple through which we can secure access to 
the Lord.   
 
But for the time being, it looks very much as if this physical structure is the fulfilment 
of the Lord's promise to David. Solomon's words in 1 Kgs 8:14-21 are a simple 
restatement of this fact. But Solomon also knows that the blessings of any covenant 
are realised through obedience. Hence the thrust of his prayers in 1 Kgs 8:22-61. He 
acknowledges the perfect character of God. Verse 23: O LORD, God of Israel, 
there is no God like you in heaven above or on earth below - you who keep 
your covenant of love with your servants who continue wholeheartedly in your 
way. But he knows too that the people of Israel will sin. Hence his fervent desire that 
the Lord will hear from heaven the cries of His people towards this place, and 
forgive. (vv.27-30). His prayer then turns to individual sin (vv.31-32), to national 
defeat (vv.33-36), to disaster or disease (vv.37-40).  
 
But his prayer is more than for the people of Israel alone. He also prays for all the 
peoples of the earth to know God's name and fear Him, whether it is by individual 
foreigners hearing of Him (vv.41-43) or the nations being defeated by His people 
(vv.44-45). He even prays for the time when the people will be taken captive and 
deported by a foreign power (vv.46-51). This obviously has a prophetic tone in light 
of subsequent events, but we must not overlook that fact that captivity was predicted 
in the Mosaic Law as the ultimate consequence of disobedience to the covenant 
(Lev 26:33, Deut 28:36). The whole prayer, after all, is predicated on Israel's unique 
identity as the people of God, as verse 53 makes clear: For you singled them out 
from all the nations of the world to be your own inheritance, just as you 
declared through your servant Moses when you, O Sovereign LORD, brought 
our fathers out of Egypt. 
 
And when the Lord appears to Solomon a second time it is perhaps significant that 
He makes clear that, yes, He has heard Solomon's prayer, and yes, His name will 
always be there. But the Davidic covenant depends on obedience, and the ultimate 
penalty for disobedience will be exile. 1 Kgs 9:6-9: 
 
But if you or your sons turn away from me and do not observe the commands 
and decrees I have given you and go off to serve other gods and worship 
them, then I will cut off Israel from the land I have given them and will reject 
this temple I have consecrated for my Name. Israel will then become a byword 
and an object of ridicule among all peoples. And though this temple is now 
imposing, all who pass by will be appalled and will scoff and say, `Why has the 
LORD done such a thing to this land and to this temple?' People will answer, 
`Because they have forsaken the LORD their God, who brought their fathers 
out of Egypt, and have embraced other gods, worshipping and serving them - 
that is why the LORD brought all this disaster on them 
 
A warning that tragically Solomon will all too soon ignore. Yet in chapters 9 and 10 
we seem to have more examples of Solomon's greatness and wisdom. We have 
accounts of Solomon's building projects in 9:10-27, and a comment about him 
fulfilling his duty as priest-king in 9:25. We have the visit of the queen of Sheba in 1 
Kgs 10:1-13. We have the account of Solomon's splendour in 1 Kgs 10:14-29. All 
seems to be going so well. 
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And then we get to 1 Kgs 11. It's all such a shock after such a positive appraisal of 
Solomon's reign. Yet maybe there were warning signs all along. We noted the 
introductory comments to Solomon's reign in 1 Kgs 3. We have reference to 
Solomon conscripting Israelites in 1 Kgs 5:13 and the note that Adoniram was in 
charge of the forced labour. We observe at the start of 1 Kgs 7:1 that while the 
temple took 7 years to build, Solomon took 13 years to build his palace which was 
considerably bigger than the temple. He also made a similar palace for Pharaoh's 
daughter. The slightly odd account of Solomon giving King Hiram 20 towns in Galilee 
(1 Kgs 9:10-14) – which according to the law of Moses should be inalienable Israelite 
territory – seems to come from the inability of Solomon to pay for the gold Hiram had 
sent him. Gezer which Pharaoh attacked and gave as a wedding present to his 
daughter (1 Kgs 11:16) was in fact originally an Ephraimite town allocated to the 
Levites (Josh 21:21). All these are slight details, maybe, but suggest there were a 
few seeds of disobedience before the events of 1 Kgs 11. 
 
But nothing is blatant a breach of the Mosaic law as Solomon's intermarriage with 
many foreign women. Because as the law stated, intermarriage led to the worship of 
foreign gods. And so the high places mentioned in 1 Kgs 3 make a reappearance. 1 
Kgs 11:7-8: On a hill east of Jerusalem, Solomon built a high place for 
Chemosh the detestable god of Moab, and for Molech the detestable god of the 
Ammonites. He did the same for all his foreign wives, who burned incense and 
offered sacrifices to their gods. This was not like the misguided but apparently 
harmless pluralism of today. These gods were fertility gods and their worship 
involved cultic prostitution and in the case of Molech passing your children through 
the fire (whether this involved actual child sacrifice is a disputed point). From this 
point on in Israelite history there will be a tension between the official religion based 
on worship of the Lord at the temple, and the popular religion practised locally at the 
high places.  
 
So, just as the kingdom was torn away from Saul, so the Lord tells Solomon he will 
tear away the kingdom and give it to someone else. Yet even here we see the grace 
of God at work. 1 Kgs 11:12-13: Nevertheless, for the sake of David your father, I 
will not do it during your lifetime. I will tear it out of the hand of your son. Yet I 
will not tear the whole kingdom from him, but will give him one tribe for the 
sake of David my servant and for the sake of Jerusalem, which I have chosen. 
God's promises stand firm despite our disobedience.  
 
And so the account of Solomon's reign does not end with the description of the rest 
that the Lord has granted His people, but with the adversaries the Lord has raised up 
against Him. There is Hadad, a survivor of Joab's campaign against the Edomites, 
who in echo of the Israelites own history comes up out of Egypt when he hears that 
both David and Joab are now dead (1 Kgs 11:14-22). There is Rezon who again is a 
survivor of David's campaign and causes trouble from Aram (1 Kgs 11:23-25). And 
most pertinently there is Jeroboam. There is a clear parallel between the way Saul 
catches hold of Samuel's cloak and tears it in 1 Sam 15, and the way Ahijah tears 
Jeroboam's new cloak in 1 Kgs 11. In this case the kingdom is torn away – apart 
from Judah – and given to Jeroboam.  
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And notice the promise the Lord makes to Jeroboam: If you do whatever I 
command you and walk in my ways and do what is right in my eyes by keeping 
my statutes and commands, as David my servant did, I will be with you. I will 
build you a dynasty as enduring as the one I built for David and will give Israel 
to you. (1 Kgs 11:38). 
 
So the question is: how will the Lord's purposes work out in the divided kingdom?  
 
 
 
 
 
 
   
  
 
  
 
 

 
 

 
 
  
 
 
 

 
 


